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126 RABBI ISRAEL SALANTER.

IGGERETH HA-MUSAR

BY THE PUBLISHER:

I SAW IT FIT TO APPEND HEREIN THE EPISTLE OF MUSAR BY OUR
MASTER AND TEACHER,? RABBI AND HIGHLY DISTINGUISHED GAON,
THE EMINENCE OF ISRAEL, THE LIGHT OF OUR GENERATION, TO WHOSE
LIGHT MANY PEOPLE WERE DRAWN; “MANY HAD DRUNK AND MANY
WILL DRINK™ (D. G.} FROM HIS WATERS FOR “TORAH AND FOR TESTI-
MONY."® AND BECAUSE IN HIS GREAT HUMILITY HE® NEVER PUT DOWN
IN WRITING ANY OF HIS PRECIOUS WORDS OF TORAH AND FEAR OF GOD.
AND NOW AS GOD WILLED IT, WHEN 1 SPENT SOME TIME UNDER HIS
TUTELAGE AND POURED WATER ON HIS HANDS,” HE LET HIMSELF BE
PERSUADED BY THE INCREASED ENTREATIES OF HIS PUPILS AND HE.
WROTE DOWN SOME WORDS OF EXHORTATION ON BEHALF OF THE
STUDY OF MUSAR. ITS WORDS {OF THE EPISTLE] ARE NOT MANY, BUT
IT5 MORAL WORTH® I5 LEGION. IN ORDER TO AROUSE THE HEARTS OF
THOSE FOLLOWERS®* WHO SEEK THE TRUTH®* I DECIDED TO PUT IT IN
PRINT AND CIRCULATE IT AMONG JEWS, SO THAT THEY DO ACCORD-
INGLY. THE HOLY ONE BLESSED BE HE MAY DEEM ME WORTHY OF
DRINKING AGAIN OF THE WATER OF HIS WELL, IN ORDER THAT I BE
WORTHY OF RETURNING [TO GOD} PERFECTLY REPENTANT AND TO
WORSHIP GOD IN TRUTH AND UPRIGHTNESS FROM HENCEFORTH
EVEN FOREVER. AMEN.t

1 Our literature abounds in epistles of Muse#, as may be seen in any book catalogue.
See for instance, A. M. Haberman in i"s sy (' ‘210 nern map) & %y pap.

The translator followed the punctuation of the KE. and hence bracketed and paren-
thetical sentences belong to that text. Italicized words or phrases, clauses or sentences
indicate their appearance in other editions but not in the KE. Words, phrases, etc.,
italicized within brackets and parentheses are the translator’s. Parentheses in brackets
indicate the words are found in KX only, KE is the first or Koenigsberg Editien: BE —
Rabbi Isaac Blaser's edition of The Epistle in his 'Or Yisrael; SE -— FEdition by Rabbi
Salanter’s grandson, David Sidersay. Capital letters follow the large type of the KE.

2329y 10 anTr = 3, a term usually applied by Hasidém to their Rabbi. The
Musarists, it seems, more than others adopted this appelative when speaking of their
leaders.

3 Inpr @37 N BN

4 D. G. 1. e. Dei Gratie, corresponding to the Hebrew own natya=n'ys, customarily
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* For this and other abbreviations not explained in these annotations, see List of
Abbreviations, p. 213.

affixed on the top of a letter by religious persons {the Hebrew meaning *with the help
of God"}. .

B amyn o, of. Is. 8:20.

¢ He — Rabbi Israel, till that year never published anything (from his own pen).
The date of publication of this letter, was, as given in the #=vm) (numerical value of letters
comprising the words) of the year of publication ' nxva (S21s prx) 4. e. the vear nn
5618 (1858). The first issue of the Tevunak under Rabbi Israel’s editorship was in {5622},
four yvears later,

As to who the publisher of this Episile was, this author could not, despite his long
research, ascertain, Rabbi Dov Katz in his 2msi nyun, vol. 1%, p. 163 and Vol. T2, p. 183,
conjectures that Rabbi Jacob Hirsch Mecklenburg was the publisher; the same idea is
expressed by Rabbi 1. Z. Palatin of Jerusalem (to whose work on Musar many references
were here made) in his letter to me. For the time being this matter stands as a 1pD.

"y Dy oo *npsn. Paraphrasing IT Kings 3.11 ““who poured water on the hands of
Elijah,” meaning Elisha who served under Eilijah, Thus a disciple speaks of his appren-
ticeship under his master as “pouring water upon his hands.”

% Here Yovw is used as 2vn om.

® "1 — mermbers, reference undoubtedly being made to those belonging to Hevrah
Misar, the first Musarists.

10 mpg mam by Yoon,

1 hp oK LAY T ANYE=0'R YYD,
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EPISTLE OF MUSAR?®

MAN IS FREE IN HIS IMAGINATION BUT BOUND BY HIS REASQON.M®
HIS IMAGINATION LEADS HIM WILDLY* IN THE DIRECTICN OF HIS
HEART'S DESIRE, NOT FEARING THE INEVITABLE FUTURE, WHEN GOD
WILL PUNISH HIM FOR ALL HIS DEEDS, AND HE WILL BE CHASTISED
BY SEVERE PUNISHMENTS, HE ALONE, NO OTHER WILL BE SUBSTITUTED
FOR HIM; HE HIMSELF WILL REAP THE FRUIT OF HIS INIQUITIES. IT
WILL BE. THE VERY PERSON WHO COMMITS THE SIN WHO WILL BE
PUNISHED.

IT IS BITTER. MAN CANNOT SAY: "THIS IS {MY)SICKNESS, AND I MUST
BEAR IT.ns

THE SUFFERINGS OF THIS WORLD ARE SMALL MATTERS, INDEED,
[COMPARING THEM] WITH THE PENALTIES FOR THE SINS. MAN'S SOUL
ABHORS IT{TO SUCH A DEGREE] THAT A DAY WILL BE CONSIDERED LIKE
A YEAR. WOE TO {OUR) IMAGINATION — THIS EVIL FOE. IT IS IN OUR
HANDS AND IN QUR POWER TQ PUT IT FAR AWAY FROM US BY LENDING
A LISTENING EAR TO [OUR)} REASON, TO SEEK WISELY THE ATTAINMENT
OF TRUTH, BY TAKING INTO ACCOUNT THE GAIN OBTAINED THROUGH
A TRANSGRESSION IN COMPARISON WITH THE LOSS [INCURRED THROUGH
COMMITTING IT.] AND WHAT IS TO BE DONE? IMAGINATION IS AN
OVERFLOWING STREAM!* WHEREIN REASON CAN DROWN, UNLESS WE
PLACE IT ABGARD A SHIP, 1. E. THE EMOTION OF THE SOUL AND THE
STORM OF THE SPIRIT.

# In the first edition, published togetber with Tomer Deborgh by Rabbi Moses
Cordovero, the Epistle is called “Eminence of Israel” (5ner pr3), clearly a play on Rabbi
Israel's name. It may be assumed that the title of the Egistle did not please Rabbi
Israel. In all the future editions this composition was called *Iggeret ha- Musar. Although
this Epistle is indeed the Musarists' Manifesto, and was published in various editions
{all of the works of Rabbi Israel as well as Messllath Yesharim which was published im
the same year, as the epistle, and appended thereunto, added this nux to them), it was
not translated into any modern language. Recently, while I have been working on the
translation and interpretation of this 'Iggereth, a free rendition of the same appeared in
English in Huozedek [montbly publication of the Students Organization of the Rabbi Isaac
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Elbhanan Theological Seminary], Vol. I, No. 1. New York, June 1944. The translation was
done by Aaron Baer and Mordecai Efron. The rendition herewith given is independent of
their translation. .

13 bops — to Rabbi Tsrael this word always meant Reason or moral lesson,

1 Paraphrasing: ¥a% 7713 23w 15 TIs. 57 17, ““And he went forwardly in the way of
his heart.”” The word 23w is translated Biblically *‘backsliding,” In modern Hebrew it
means “naughty,” “anruly,” “willful.”

& Cf. Jer. 10:19,

18 Cf. lsa, 30:28.
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EMINENCE OF ISRAEL
(EPISTLE OF MUSAR)

In all things and matters there is to be found a general and a partic-
ular principle (or specific, generic and individual.) If there is no general
principle there can be no particular, for the particular principle has in it no
more than is found in the general principle. However there may be a
general principle from which no particular can be deduced. Hence the
general principle is of primary importance, and [as secondary principles]
the particulars are derived from it.

Now, then, let us observe our religious duties which we owe to our
Creator, may He be praised — indeed it is an important matter — and
see what is the gencral idea from which we draw the specific principles.

[Even] without knowledge and understanding we do recognize the
belief that permeates us that God is the Judge, to mete ocut to man his
due, in accordance with his deeds.'” (If his way of life be wicked and grievous
he will be severely punished either in this world or in the world to come,
the everlasting world. Man does not realize to how great an extent [the
punishment} will be meted out both as regards quality and quantity.
However, if his deeds are pure and upright, — he will be cailed blessed —
fand he will be recompensed with] celestial pleasures in this [world] and
even more so in the next {world], in a wonderful [Garden of] Eden, [of a
nature] that is far beyond human intellect and senses to comprehend.)
This is our first step in the worship of God, may His Name be praised.

Thus we find statements of our sages, of blessed memory: (in Makkoth
24a) ""Habakkuk summed up [all the precepts] in one, ‘But the righteous
shall live by his faith.”’*® And in Baba Bathra (78b):  “Wherefore do the
Moshelim!® say, come ye to Heshborn' which means: Those that exercise
control over their inclinations (Veger ha-Ra‘) say, come and let us take
stock (Heshbon),2® let us balance the loss entailed by the performance of a
Migvak against its gain and the gain obtained by a transgression against the
loss it entails.”

17 Paraphrasing Jer. 17.10 vo%yn 52 13779 vk nnby and 7béd. 32.19 12773 @b nnb
1oyn b2 (To give every man according to his ways, according to the fruit of his doings).

13 Hab. 2.4, mnr idnoea praxy,

¥ The bor met here is "“o'wn,”" Moshelim which is transiated “They that speak im
parables.” But the Talmud ad loc. makes a homiletical interpretation: * Moshelim — Those
who control their Vezer should say ‘Come and let us take stock of our spiritual life.” ™
This is a quotation from Mesillath Yesherim. Sce M. H. Luzzatto, Mesillath Yesharin,
Chap. 111, Kaplan edition, p. 24, lines 10-15 and translation.

% Heshbon. The name is of the city of the Amorites (Num, 21:25-28) but it signifies
accoutt.
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132 RABBI ISRAEL SALANTER

However it is bitterness of spirit and sadness of heart: this general
principle lies dormant in us, hidden in the secret recesses of the heart, not
seen from the outside, unless we apply ourselves to cultivating our hearts®
in the furtherance of Musar thoughts. And, therefore, even this general
principle may not possess the controlling influence of binding our bodily
limbs with the bonds of Fear. And hence no particular principle can be
derived from this general principle, to preserve us from the iniguities to
which we are exposed. We are at all times being ensnared in the pitfalls
of cardinal sins, which are sky high, such as sins committed by our tongue
(slander), and dishonest business transactions, and above all else neglect
of the study of Torah. Generally speaking, upon close reflection we find
that there is hardly one sound limb in the whole body,?2 because every man
is valued in relation to his worth: “The greater the man the greater his
evil inclination.” (Sukkah 52a) Thus one is apt to stumble over immense
cardinal sins [the magnitude of which, as a consequence of the blindness
of our hearts we are really incapable of perceiving, (as in the case of common
sins) uniess we look through a telescope. (That enables us to see such
objects that though large like the stars in heaven, which are larger than the
globe of the world, we see them as small objects because of the limitations
of our sight, and by this telescope we can see them much larger, though
still they are infinitesimally smaller than they are in reality. Ewven so it is
in our case.) This is Pure Reason based upon established faith, We find
our sins in substance very grave indeed.}®

This we can support by the statement of our sages, of blessed memory
{(Yoma 9b). Why was the First Temple destroyed? Because of three things®
that prevailed there: idolatry, incest® and bloodshed; but why was the
Second Temple destroyed, since the people did occupy themselves with the
study of the Torah and observed its precepts and practiced charity?® —
Because unwarranted hatred prevailed there. Both Rabdi Johanan and
Rabbi Eliezer say: As for the former generations their sins were made
public and thus the end of their captivity was revealed, as for the latter
their sins were not made public and their fate was not revealed.?” The under-

2 4To harrow the soil of our heart,” metaphor for cultivation 132% nzs nx 7%
(¢f. Isa. 28.24) which precedes the metaphor in the following sentence: “'m=xe mnbwn %2~
(¢f. Ezek. 17.6), ‘'not to send forth its branches.”

* Paraphrasing Isa. 1.5 minn 13 & (There is no soundness in it).

% Paraphrasing 19 a1 nws2 e, Gen, 49.3.

2 Transgressions.

*® Generally: Immorality, adultery.

2 The words used are n™1on mb o1 which apply to all kind deeds shown towards one's
fellow men.

&7 I, e. of the captivity.



EPISTLE OF MUSAR 133

TARaT M52 RO RNRo® MY vEbar my aab oyt nv nned JJOR

P T9h2ab Pt T 2% mews xS o s skt B2 22bn tipnan
TMaNA DY AETRD FmOwn b bt WDhSn PS5 MmRTon AMptan Ay
CUITYFTA APAh DVGADN ADWRAT X3 rror DHSMeT FRTTT ToNMa DMoRb
I NRTIA P EhAwh nvat Dnava ny boa WrR Dabwh e
Hom hhomn mabtn By mmim et Anannd nTa tpoyat Aard v PRI
A 51E 5o 1ony tpb WK 29T Phamnd DN iR PN uynd DYNaNT
DownS B3 DR TER! RTENT DAY Diaya Swon (375 f090) e bYTs T
5y DETPYY OR (ITART NNaY T30 85T MR TR 192w DYool 1h3ad
WAD TEpS NN DHIMD FRTM Wb S1mh N25 nDsar) mran vha
SN 15527 DRRR MTTIRIS DR PIINT ATD anT od ER Ehasion
bowr R’ (.-:rrlx M7 99,05 TIY PN DaNat BYn Dahiea Mn oheh
MY ORE TR SDOYRD PN DITAT ONERY MYRNLT Mhine RYP 10
Mo PTENRT PP ) Rava BT tna2Ta ohays bou awR |aT R Iy
mmay orts] M5 EINY FAMD DUITINT B AR M5 DI DR B e ¥R

Dal 7y wany FoIEY X5 OhIRI [anar SX me NG ANt Py o

DINTD SR M
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lying idea of this Talmudic statement is: “The iniquity of the former
were revealed,” i. e, the gravity and profundity of their sins were so appar-
ent, even without applying them to intelligent scrutiny, while “the sins of
the latter ones,” {which could only be perceived after sharp scrutiny proved
to be much more grave and cardinal, because immense and countless
transgressions branch out from them, may God save us]. And the Amoraim
further inquired (¢b7d.) “Who were better, the former generations or the
latter ones?”’ To which the answer was given: "'Look well at the Temple,
it was restored to the former generation but was not restored to the latter
one.” This, indeed, brings us back to our previous quotation that ‘‘the
greater the person” [as during the period of the second Temple when one
engaged in the study of the Torah. Yoma, 164d.] ‘‘the greater his evil
inclination.” Which leads him to be caught in the snares of immense sing,
as the power of which to lead one to evil is well known to the seeker after
the truth.

Now, however man may view 1t: what can one do, seeing that the day
of death is hidden from 2ll,28 and its advent is sudden and God wiil call
man to account for all his deeds which he performed [during] the days of
his life, none of them shall be missing.?® More bitter than death will be
the end from which there is no escape, and no place of refuge to go to.

This, then, is the meaning of the sentence “For to him that is joined
to all the living there is hope; for a living dog is better than a dead lion
(Ecc. 9:6)3° as the sages of blessed memory have interpreted (Yalkut
ad loc)®! “'As long as a man is alive he has hopes to repent but when he
dies all hope is lost, etc.”

Therefore as long as the breath of life is within us let us hasten to mend
our ways. Surely, because of the stumbling blocks, the road is precipitant
for us; we do not tremble at the day of death although we remember it,
as our sages, of blessed memory, expressed it in Shabbath (31b), “Perhaps
you might say it is due to forgetfulness etc.; even though we behold with
our own eyes the demise of mortals like ourselves, it does not give us

% npyap 732 mon ev, No one knows the day of his death. This is a direct quotation
from Hovoth ho-Levavoth in the ' Yop mpi ar "2 — vy D 18D b1 cTonn R e o
qoop. Rabbi Israel substituted for meyw =mm — meyy A and left out the word ', How-
ever, this thought was expressed in Pesaliim S4b amem ov pm v 08 22 0130 0927 nyar
and also in Mekiltha 2*% 1o nbea.

2 Quoting Isa. 324.16 a7y &Y 10 nni — in text of the 'Tggereth it is given “qp.”

® In the first edition of the 'Iggereth before us Rabbi Israel had the following order:
;13 v Y em) T vn 13 (u i absb o), In all the succeeding editions it is corrected to
read as found in Ecclesiastes, _

% Quoted by Rabbi Israel Yalbut ad loc. This is the quotation as found in Yalkul
Shimeoni. Ecc. 9:5 s o oo 53 58 .. .. 2n3 qnar oy R ovma Yo b man aes w 00)
L (=" *bop) mpn SaR0 Y9 GTR M3 POYB A9 .03WR KRy MpN PRva 13 97 P ame Jor vou
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136 RABRBI ISRAEL SALANTER

strength of soul to return to our Creator, may He be praised, with all our
heart, before Whom we shall ultimately come for judgement, Who will
question us concerning all our evil doings. This is indeed contrary to the
verse of the Scriptures (Eccl. 7:2) “Itis better to go to the house of mourn-~
ing, / Than to go to the house of feasting; / For that is the end of all
men / And the living will lay it to his heart.”

We must therefore say that it is the multiplicity of our sins which
dulled our hearts and changed them into stone, as it is expressed in the
statement of our Rabbis, of blessed memory in Yoma (39a), wnlerpreting
the verse of Leviticus 11:63: “Neither shall ye make yourselves unclean
with them that you should be defiled thereby.s* Read not V'nitmethem,
(that you should become defiled), but V'nitamatem (hat vou become dull-
hearted,) etc®® and for this very reason even our sins are concealed from
us, and® we are not so quickly aware of them. Just as our Rabbis have
expressed in Kiddushin (60a)* “When a man commits a sin and repeats it,
it becomes to him as though permitted.” And these (sins) surround us
upon the Day of Judgement, as our Rabbis, of blessed memory, said
(Avodath Kochavim 18a%=) “those sins that (usually) man tramples upon
{in this world) surround him®* etc. Now, is, God forbid, our hope lost? Is
there, far be it, no remedy for us?

IT IS ONE THING, WE HAVE FOUND IT, IT IS AN ART NOT A LABOR #
LET US CONVERSE A LITTLE AND RELIEVE OQURSELVES.

Let us examine closely the case of iniquities,. We find that there are
two distinct species: One species springs from unrestrained lust, to desire
that which is pleasant for the present moment, without our heeding the
consequences, that in the end they may be disastrous. An example of
this we find in mundane affairs:®*® The foolish man or he whose mind is
weak loves to indulge in the delicacies which are sweet to his palate, forget-
ting that they may cause him grave diseases. For this reason our Rabbis said
in Avoth (2:15): “Who is wise? He who foresces the result of an act.”’s*

3 a2 onwkney ,5na woun k5, the play is on the word onpun which is pronounced nwvpun,
The root +/pip instead of +/Rpn, as the word is spelled without an .

# The italicized text is not given in the first edition of the 'Jggerath, but in the later
editions.

# KE no and.

% This maxim is ascribed sometimes to R, Huna and sometimes to Rab and it is also
found in other places. See Yoma 86b.

s T, g, 'Avodah Zarah.

¥ I. ¢, Sins considered lightly that no one heeds them.

% See Rosh Hashanah 29h.

% So in BE and SE but KE has “in the affairs of this world.”

¥ Ag brought out in chapter L, no. 1, this maxim in fefo is found in Tamid 32a. In
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Avoth ad loc., only the other half is found as expressed by Rabbi Simeon, but in the Hazedek
{mentioned above in note 12), the quotation in Avoth is erroneously given as “Aboth IL.9""
instead of JI.13.
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This saying is identical [in thought] with the one our Rabbis expressed in
Sotah (32): “No one commits a sin unless a spirit of madness entered inta
him.” This then is the entire task of man, dedicated to the service of God,
may He be praised, to meditate and reflect on the awesomeness of God, the
fear of His retribution, through the study of the books of Musar, Aggadotk
and sermons of our Rabbis, of blessed memory., These will make him
hear with his own ears and visualize almost with his own eyes, the intensity
of the punishment, both in quantity and quality, which will stand before
his very eyes, as our Rabbis said in Sanhedrin {7b): “Forever should [a
judge, being apt, decause of kis position to go astray, yet the same caution
should be taken by every man] a man think of himself as f a sword was
suspended over his body*® and hell was gaping beneath him.” If man will
do so, his heart will have understanding, and he will repent and be healed.4

Truly, the wickedness of man is great upon the earth;® no one seeks
after righteousness, nor is there any one who has understanding of the
Fear of God,® ready to set aside fixed periods for the exercise of reverence
of God, to draw understanding out of belief, concealed within the secret
recesses of the heart, in order to extend it and to uphold it, to give it
strength and fortitude, and to vest in it the proper authority — to rule
over the organs of the body that they do not overstep the bounds of ke
Torah* and act in accord with the Torah, This is the second category ™
We do not find in the affairs of this world* an example of this nature.
There is no one who is beset by troubles who does not take time in thinking
how to escape them. Now then, lust is not the cause (of this category of
stns) — and this is really something to wonder at, and it is amazing —
of one’s neglect to meditate upon the fear of God and the correction by
His punishment.? Such transgressions can not be classified under the first
category, since lust (per se) is insufficient to be the cause. They are rather an
outcome of the spirit of uncleanliness which clings to man® in order to
cause him to sin, especially in those matters which pertain to speech.
What 'advantage, indeed, does the man of {(evél) tongue derive? — As our
Rabbis, of blessed memory, said (vide: ‘Arachin 15b).s%

# The literal expression is: .. ..%27 2 nnnp 308 L .. s abyb,
# Paraphrasing Isa. 6.10.

2 Cf. Gen. 6.5,

£ Cf. Ps. 14.2 b8 ns w3 Sown,

4“4 Omitted in BE and SE.

% Not found in KE.

# KE has min angn smaya.

iy mpa.

* Cf, Sotah 3b.

%2 Frror in KE text: ‘Erubin for ‘Arachin.
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Herein do we find an explanation of the two systems (of thought) regard-
ing the Yeger Tov and the Yezer Ra‘*® One system (of philosophy) well
known, is that which holds that the Evil Inclination is due to the Force

~of Uncleanliness. in man which entices him to sin, and that the Good
Inclination is due to the Force of Sanctity in man which leads him to all
that is good. This is the system expounded by a great many philosophers.5®
The second system (of thought) holds that the Evil Inclination is due to
the force of man’s lust which seeks out that which is of a2 momentary
pleasure, and cleaves unto it passionately, whereas the Good Inclination
is the result of common sense which looks into the future. It is the awe-
some fear of God and His grave judgements (that make man) choose that
which is useful, suppressing desire so as ultimately to attain the highest
pleasure, that wondrous beatitude which is indescribable.

As we see, people vary in the degree of their sinfulness: some cling to
one sin, others to another. Some will rather sin in their neglect of the study
of the Torah than fall short in conducting business honestly or give alms,
and there are others who do the opposite. And the same is true with other
transgressions: One man cannot be compared with another. If the Evil
Inclination were due to the Force of Iniquity which entices man, why then
does it not seduce all men equally, (to commit the same sins) [unless we do
not observe their roots]. But if we assert that the Evil Inclination is due
to the Power of lust, then this case is quite understandable: One's lust
depends largely upon one’s temperament [one’s birth, nature age and
interests.] Since people’s temperaments differ, their transgressions differ
also.

However, this explanation, too, is not completely adequate: We ourselves
wilness men committing heinous sins not caused by lust. At times lust even
stands 1n their way, as for example, in the case of the man who desires
greatly and pursues illusory honors, while despising the honors (ke would
derive) from fulfilting a Migvah, et al. This may be attributed only to the
spirit of uncleanliness which confounds him, causing him to do evil even
against his vain desire®

Yet it is perfectly clear® that the above two systems (of thoughts) are
right: The Evil Inclination is due to both, force oi lust and spirit of un-

4 yo1 9% 2w R,
8 gibyaT orana,

b1
(hRER LA
82 w3 wnpwn in KE, which of course is corrected in the later editions to nbamn. Bat,

vain or foolisk desire makes no sense. The Hazedek translation renders this phrase correctly:
netural desire. Yet, why should saefurel and vein be synonymous?

8 bhyz, a very interesting word, It meant originally in a crucible, e. g. m4os ' mnok
onyae ppire pany 2hya My go2 .ms (The words of the Lord are pure words, as silver
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tried in a crucible on the earth, refined seven times. In b, Rosh ha-Shanah 21b both in the
Mishnahk and the Gemara, it is used as meaning really, in fact).
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cleanliness. Similarly the Good Inclination: it is both the right thinking
(not yet corrupted by transgressions and passions) that sees the future
result (of an act) and the spirit of holiness in man.

Now, man is composed (of ¢ dual nature): physical and spiritual,
just as when he was fashioned by his Creator. The physical (part) is
visible to all, while the spiritual can only be perceived through the
actions and behavior® of the body. All of man’s devices and plans to
hold his soul in the body center only about the body alone, so as to
strengthen it by wholesome food and to guard it against all injuries and
mishaps — thus does man watch over the soul which abides in his body.
However there is no natural way (of doing so) [through spirituality; as a
matter of course, the chief concern of safekeeping the soul in the body
depends largely on the soul itself, in accordance with its worshipping its
Creator, blessed be He,] in seeking devices as to how the soul should be
kept in the body — because no one sees or feels it by itself. What, then,
is to be done about it?

Thus it is with the worship of God, may His Name be praised. The
essence of it is to strengthen the two Good Inclinations — due to the
Force of Sanctity and the Right Thinking [which have not been corrupted],
and to thrust aside the two Evil Inclinatious, due to the force of uncleanli-
ness and lust.® This depends upon a physical aspect, (mamely) to feed it
(the Yeger ha-Ra') with wholesome nutriment, which are meditation, fear,
and Musar which springs from the True Torah.% This is expressed by our
Rabbis, of blessed memory, in Baba Bathra (16a): Job sought etc.5? and
what did they (Job’s friends) reply to him? *Yea, thou doest away with
fear etc.”” “The Holy One Blessed be He created the Evil Inclination, He
also created for him the Torah as a palliative.” They had taught us that
the palliative of the Torah is the fear which emanates from its teachings,
as expressed in the Scriptural verse: “Thou doest away with fear.”” Thisisa

8 1 translate 221 by the word “‘behavior'” which recalls the behaviorists’ theory.

% The SE, BE etc. read: .mwwn ' 's% p'en nn piinnb aannn apry 2" 1 nmags 1o
TeIEn ™D 8 men aw nvter (Ypbpra 85 ew) o Yowm merpn mo amen, the translation
of which is: Thus it is with the worship of God etc. The essence is, to strengthen the
Good Inclination in accordance with the two systems, since it is the Power of Sanctity
and Right Reason (which has not been contaminated} and to thrust aside the Evil In-
clination which is the Power of Uncleanliness and Lust.

% In the original Anwn nmnf, The Pure Torah. This alliteration I changed context-
ually into True Torak.

¥ The other editions give the full text of Baba Bathra loc, cit,, b rit Tiosb avn wpz
ARIS MEYPP PMIDTE MDA M3 LMPTTID YMIDMD M A3 PpaT mE% qpe P e bs obhwn
{*7 "D 21N ATRT ATER R IRORDY T 5y 20ps p 0P ANTD DPYTE ARG DT DRN3 PR
PPan 707 873 Y0 %Y aTapi #aa LB e amw yam, YJeb sought to exonerate the whole
world. He said ‘Sovereign of the Universe! Thou hast created the ox — its hoofs are



EPISTLE OF MUSAR 143

(IO DA vy Sphpin XY U T10ar SDWR R BV 19 SR
DIRIIR WY SRS WR RN OMRa TR MY T O3 S0 ON ST
SO R

AR oy FRRND IRWS MBI WNDYS REy  OONT bnTa 1IV]
WHIM PUTIID TONATAT TURT DTMRnN G hNP mbiypa Y Yeein
rs bov MBuye PTRhRRET MaTY DI5ABRA 10EIND f9ab BRAn PY ORI RE2
"Db DT DI YY1 WADa X127 PR DR TR Meh TR P YanT
DE7IT FRTR5 ORI W05 Wos2 PR BN IR WRY DRTAY MphY DN
MY FTTAD TR TWY TIRTY PR TR Eann PUID wEm mbwann oovh
SIS Ty

DRPm RBTIRA TS wUEh 2 pUIRD mbhannm qphy wens Meshava 10
DITAR DR STRMTT TIRGIDT 13D 1IN A DIe [ophpn: x5 1wR] J150n
DIYaNT TOTAMT TR ONIA0TT Man OTaTen miboRia rbaenmb wbetsn
MR ST 1S 2T PRA (171 RINA RAT 57T 1aR RN TTRe Fe
N3RS L970A0 SR 5 RTA 9YTEY T7APT BNA 40 IR B0 FNR TR M9 b

SFINTY BN 2NN ARTD IEAR DPRUIT TGS RN SImR Tram s M

cloven; Thou hast created the ass —its hoofs are uncloven. Thou hast created Paradise;
Thou hast created Gehenna; Thou hast created righteous man; Thou hast created wicked
man., Who could prevent Thee? And what did they (Job's companions) reply to this:
'Yea, thou doest away with fear and impalirest devotion before God.' {Job 15.4)* ‘The
Holy One, blessed he He, did create the Yezer ha-Ra‘ but He also created the Torah as
a seasoning {an antidote to temper the Evil Inclination}'.”

* Erroneously cited in all edition ("o 2:w),
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physical characteristic, clearly perceived by the human eye, as a means of
curing infirmities of the soul. Would that man dedicate his heart and soul
to the fear (of God as expressed) by the Torah. Would in general, that man
knew and understood from the Torah that for every transgression there is
(in sotre) a heavy penalty, and that (for the observance of) every precept
there is (in sofre) a great and wonderful reward;*® would that in particular,
and this is most important, one studied ke law of every transgression
separately,®® for haughtiness — the portion relating to haughtiness, for
honest business dealings the portion {of the Torah) concerned with that
and thus for each transgression the precepts in the (portion of the) Torah
thereto appertaining.®

The most important and chief (method) in the application of these
curative powers of the Torah for the maladies of the evil inclination® is to
study with vigor and with profound meditation all the laws pertaining to
that very transgression, the Halakah about it with all its ramifications,
For we see with our own eyes that there are many transgressions which
man naturally {(or by his nature) would restrain himself from committing
and would not commit if conditions somehow rendered them difficult.
Then again there are more flagrant sins than these, yet man would very
easily commit them. For instance: a large part of our people,® almost
everyone of them, would not partake of food without washing their hands,
God forbid, even though the delay by this (rite) increased their hunger and
discomfort. However, (the sin of) slander, a much graver offence, they will
very easily commit, even without great passion for it. Now, then, we see
that the main point in guarding ourselves from committing a sin is to make
it habitual and natural not to commit it.® For, if man should try hard
{0 walk in the paths of Musar, exerting himself to guard [aga¢nst] slandering,
with all his energy and mind (as is proper) vet, as long as his habits and
nature remain unchanged, so as not to have a natural propensity to speak
slanderously, it would still be easier (for that person) to commit the sin of
speaking slander than to eat, God forbid, without washing the hands. The

% SE, BE ef al, read: 88 7oy 15w 20 myp 525 .k oy wny v mny Yok o,

8 SE et al,

8 From this point to p. 150, 4 1l. from bottom, in English, and from p. 145 te p. 151,
in the Hebrew text, 2 1I. from bottom are also within brackets in the KE, evidently a pos?
scriptum by Rabbi Israel. The asterisk notes appearing here in both English (p. 150) and
Hebrew (p. 151) is like in the original text. This note differs greatly from the note appended
to the same sentence in the other editions.

8 Meaning the Yezer ha-Ra'.

a2 bympr vz vren.

8 SE ef ol. read: (mpvem) S1nm ar nzpk po oD ATARID VLY P D DRIT W ANy
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oen Y3k yaw. And now we see that the chief point in guarding ourselves from sin is only
ta make the habit (guarding) a (second) nature with man.
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same is (frue) of all (other) types of sins, depending upon the man, the
period™ and the country. Even countries differ, they vary in their types
(of sins); the communities of each individual country abstain easily from
certain sins considered by them naturally repellent. And this much is
well known that one’s nature can be changed only through incessant study
and behavior.®® And therefore, the chief basis and strong pillar (of fkis
theory) i1s: one should prepare himself to be on his guard against trans-
gressing and (ready) to observe the precepts through the perusal of that
Halakah which is related to that transgression or to that precept. Partic-
ularly, the study must be profound, for only by this (smethod) will the soul
acquire a natural aversion to that sin. Similarly, in our country® the
prohibition against non-Kosher meats and the like, are so rooted in the
Jewish soul that one does not have to force oneself or curb one's desire to
keep away from them: they are loathsome to one. It is unthinkahle that
a dealer in Kosher meats, upon discovering some inner parts (of an animal
or fowl) which arouse his suspicion as to their Kashruth, would not seek the
advice of a Rabbi, although the latter’s decision might cause him financial
loss [{although no one eilse but the dealer is aware of it)]. Fear of Heaven
is upon him by natural habit, far be it from him to be malicious and to be
the cause of a Jew perpetrating (the sin of eating Terephakh).

But, on account of our many sins,®” in business it is quite the contrary.
Men will not, of their own accord, order an investigation of a robbery or
theft before a charge is brought against them; and even then, after being
accused they will vehemently deny the charges with all manners of evasions,
However in the Torah all {sins) have the same status. One negative
command is on a par with another. According to law: “Ye shall not eat
any flesh that is torn of beasts in the field;"’%® “Ye shall not eat of anything
that dieth by itself,’® or (the negative law of) ‘“Thou shalt not oppress thy
neighbor nor rob him,””® and others like them. And just as it is ingrained
in the Jewish soul that there is no distinction between any form of Terephak
and whatever the Rabbi rules not it must be thrown away, and the law

& yor — period. One wonders at the above-mentioned translators that they rendered
this word as age. Since when did age make a difference in observing the law? Period ie
the idea meant, meaning it depends on what period io history we deal with.

@ [, ¢, one's disposition can be conditioned through one's study and behavior. See
Hazedek, 1bid.

% Meaning Lithuania, as different from Prussia, where Rabbi Israel lived at the time
of the publication of the Epistle. :

STy miniya =gvas vs, because of our many sins, unfortunately.

& yhoun ¥ npmw s wo Ex. 22.30, from which are derived all the laws about Terefak,
now Kosher meat by implication.

® Deut. 14.21, misquoted in all editions as “n%a3 52 Yown wb.”

™ Lev. 19.13.
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fulfilled. Likewise, a similar concept is found in money matters: to take
away money that belongs to one’s fellow man is considered robbery by the
Torah and the negative commandment of ‘“‘thou shalt not rob”?? is thus
violated. Yet we see, (fo our chagrin)™ that even learned and God fearing
people are not always observant in respect to this negative law — a trans-
gression for which neither the Day of Atonement, nor the Day of Death
gives atonement.

However, if one should devote himself with all his heart and soul to a
profound study of those Halakoth pertaining to money matters, in Gemarak
and Codes according to the best of his ability — with the chief object of
becoming familiar with what is prohibited and what is permitted [at the
beginning he would find it difficult to comply with those laws, because the
passion in such matters is very strong, and it is also not in keeping with
custormns (of business)].” How much more difficult a matter it is to imbue
man even gradually, with the idea that such laws are on an equal basis
with the {(dsetary) laws. Thus when one finds oneself addicted to unusual
sins, as fornication or the like, of which our (sages) of blessed memory
said “a few people indulge in fornication, and that only because passion
had the upper hand over them, making it appear as a permissible act’—
[besides meditating in Mwusar and devotionals as found in Aggedak, in Mid-
rash and Musar-book pertaining to these matters] should be: studying those
Halakoth dealing with such matters with thoroughness, with the purpose
of putting them into practice. At first™ one should try mending one’s
ways in matters where the Evil Inclination is not strong; as we find in
Hullin 4b about a known heretic™ in whose house leaven was kept over the
Passover, thereby violating the negative commandment of ‘It shall not
be seen nor found.”’” We take it that he must have changed it (for bread
of a non-Jew, in order to lessen the violation). We base our assertion on
the supposition that the apostate (heretic) complied with this regulation.
Should we not be ashamed, should not our hearts be faint seeing the mean-

U See supra note 67,

2 0 Sami1 — custom or habit of the country, literally “political habits.”

8 From nnbana till nb3 amng 2% aem e s the footnote in SE and the others hut
KE begins the footnote from the word ootvm till *2on %a% aznr soan Y%03. 1 adopted the
same order in this translation.

s napnb o, one who has not been converted to another religion but breaks the law
just to gratify his desire, as opposed to p'yan% o one who breaks the law with the aim of
defving his people.

% jxm b e Y3, referring to Ex. 12,19 and Ex. 13:7 respectively, from which is
derived the negative commandment that leaven should not be found in one’s house during
Passover.
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ness of our souls in comparison with people of a former generation, when
a mumar’® who kept leaven bread in his home over the Passover, possessed
a natural inclination to lessen this sin, which was committed without lust.
But in our generation, unfortunately’ we fall into the category of those wha
“commit a sin with defiance;" even in regard to sins to which we are addicted
we do not commit them so as to lessen one prohibition, Our evil deed is as
great [as 1s the deed of a defiant apostate”*], And" the chief cure for this
malady is [besides the meditation upon Fear, as one cannot describe the
greatness of the punishment of one who commits a transgression defiantly
in comparison with one who does so just because of lust; and we drag down
upon our own souls {ourselves) severe punishments when there is no desire]
to study those Halekoth profoundly, everyone in accordance with his
ability. [It is of great importance to know them, they are not mentioned
in the books of the latter Rabbis, and one must spend much time in research
in original sources.] Thus this system will gradually show results in helping
one gain enough spiritual strength to save one from purgatory,® at least to
prevent one from committing a transgression defiantly.® Then, by con-
stantly interesting oneself in those laws that pertain to usual sins, it will
give strength (fo ¢ person) to acquire a different disposition towards com-
mitting sins, and he will not think of transgressing the laws even if it
should prove to be a difficult task. Now in the cure the Torah offers for
the Yeger ha-Ra' there is vet another spiritual aspect [of which man’s
intellect and senses are unable to grasp the cause]. This is what our Rabbis
declare in Sotah (21a), “While one 1s engaged in the study of the Torah it

* We see that even according to law it ic different in our time, as the Bet Hillel wrote
in Yoreh De'ak ('2 p'0 '2 D) a mumar who eats fevephak because of desire. It seems that
nowadays, if anyone is suspected of eating lerephak, nothing belonging to him may be eaten,
as long as we suspect him, especialiy aboul those fooeds in connection with which ebservance
of the law is required,’ {That is to say, he remains under suspicion that he would commit
a sin even without desire, although we know him to be a sinner only because of lust.)
And all the more is there reason why we could not give him a slaughtering knife ta
inspect, or to partake of his slaughterings — (which according to the Gemara is
permissible.}) And he who does such a thing [to eat terephalk because of lust] is included
in the category of a Mumar to all intents and purposes.

™ Mumar — D2, apostate. See supre note 74,

T w"mya. See suprg note 67,

% SE has a misprint — 2yanY 80 instead of oyan’ 0w,

* Footnote begins in KE,

8 mpaw 13T,

5L pannn P,

82 prysr — in a spirit of defiance. At this point the footnote beging in SE, BE ef ol
See also supra note 73,
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152 RABEI ISRAEL SALANTER
saves him, etc.” It makes no difference in what section of the Torah one
is engaged, it delivers him from sin. Whether one studies the law of “an ox
that gores a cow’'® or the like, one will be saved from engaging in slander,
although there is absolutely no connection whatsoever between these twa
matters. The spirituality of the Torah, in itself, protects one.

And upon careful analysis it may be observed that all cur efforts in the
direction of ridding ourselves of the Evil Inclination are all physical, that is
meditating on the Fear (of God) and studying of the laws, as said above. For
the second cure — the spiritual — comes of itself, and it is called® accidental
remedy, since the commandment to study the Torah is a positive precept
by itself, belonging to the category of Helakoth dealing with the study of
the Torah. A man is commanded to pursue the study of the Torah in
order to know how to regulate his life with regard to the precepts and with
regard to worldly affairs, without taking into account the distinction,
whether his Inclination overpowered him much or little. Man must con-
stantly engage in study to {ulfill the precept of study even if his Inclination
does not overpower him.?® But he does not have to study more than is
obligatory, and fulfilling the precept of studying the Torah, brings a spirit-
ual cure upon his Evil Predilection, in one mannet ot another.

Indeed the physical aspect {of the maiter) is: meditation in (the subject
of} Fear of God, and study of the Laws which is a self-cure and is called
a cure. And man must of necessity know how to treat of this malady.
Just as in physical ills the malady is commensurable with the cure, both in
quantity and quality, similarly with spiritual ills, the cure should be based
upont the condition of the malady. In the degree that his Evil Inclination
gets hold of him, in the same degree should he increase his reflection upon
Fear of God and the study of the Halakoth, as explained above. And
should one fail to use the physical remedy (as prescribed) then the spiritual
remedy — that is the study of Torah — will not avail one to any great
degree {(in overpowering) the Evil Inclination. It is the same as in other
human characteristics: spiritual activity, that is the action of the soul,
depends upon activity of the body. And, lo! the enemy who lies in wait
for man is the Evil Inclination, which is active in every way and means,
seeking to turn his heart into stone, so as not to feel his multitudinous sins®®
and not to see his own failings. It will also make man incapable of reflecting
on the Fear of God, and of seeking a healing medicine, a physical cure.

B mapn AR NOY .

8 The other editions: “And therefore is called #apn 13 bn.”

& BE and other editions add: See our article bowwt pin. The reference is to his pw197,
in nnan, sections 7 (p. 14), 13 (p. 24). It is also reprinted in 'Or Yisrael, pp. 98102, and in
mra CInN.

% KE moweyn vreno eaand ¥3% is changed in the other editions vsen ng g bab
o'y which is stylistically better,
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A man should, therefore, devote himself (to the duty) of uplifting others,
of arousing them to meditation on devotion and Musaer. Since man’s eyes
are open to see (faults) of others and he is aware of their imperfections, and
realizes that they need ethical instruction considerably, he should therefore
apply himself zealously to Musar study, so that others may follow him,¢
and Fear of God will increase, (in the world), and he will be responsible for
the merit of others. And in consequence, gradually the study of Musar
will lead one in the path of righteousness and correciness, that (study of
Musar) being both the spiritual and physical cure. For “as for him who
causes many to do good deeds no sin is perpetrated by him’’ declared our
Rabbis of blessed memory in Yoma, 87.

How great, then, should this precept be in the eyes of man to set his
heart and soul so as to guide people in the study of Musar, in order to save
their souls from purgatory. “And he who has compassion upon human
beings is rewarded in that Heaven has compassion upon him’ (Shabbath
151b). And there is no greater compassion than to remind and arouse
people to study Fear.®® For then they will see with their eyes, hear with
their ears, and understand with their heart the immensity of the danger®®
before them and they will bemoan their end, to return to God, praised
be He, to depart from evil and do good,* in a lesser or greater degree. The
man who arouses people to this (fask) will have a share in all that will
result from it, and enjoy the eternal Eden the like of which no eye has vet
seen. Human intellect in all its power is unable to grasp and to recognize
well the quantity and the quality of the public good which will ensue to
men from such seemingly trivial act. The labor is but little and the reward
is inestimable, and immeasurable. Therefore a man should devote his
intellectual abilities to the great worthy cause, if he be indeed a man

possessing a soul.

# KE has it ‘n n®7' nasm o0y wwwe 190b, a paraphrase of Dan. 12.4 o'an wmye b
ny1 manm. The other editions, disregarding the verse, read 021 1 wwwwr junb which is
stylistically better.

% SE reads: x> b5 instead of axmm mundh.

% 5wan — stumbling, snare ~— rendered here danger. The reference is to Isa 3.6.

0 3y eyt yun o, Ps. 34015, 37.27.
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