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Introduction

THE VALUE OF TRUTH PERMEATES THE FAB-
ric of Judaism both legally and philosophically. Legally, at least three
times the Torah mentians the imperative 1o tell the truth and refrain from
lying: 1} "You chall not bear false witness” (Exodus 24k 14): 2) “Reep far
from a false mawer” (Ex. 23:7): and 3 *Neither shall vou deal falsely nor
lie to one another” (Leviticus 19:11). The Prophets continue to admonish
the people 1o speak the truth, as in: Jer. 9:2-6 and Zach. B: L6, Philosoph-
ically and theologically as well. truth is deemed of the utmost imporiance.
Itis viewed as Gud's insignia {Jer. 110, Yama GObY. The Torah is called
“Truth” (Proverhs 23:23); one of the thirteen atiributes ascribed to God
< truth (Ex. 34:6). Likewise, in Proverbs [2:42, KRing Sulomon admeonish-
es: “Lying lips are an abomination to the Lord, but they who deal truly
are His delight.” The Talmud declares that liars are one of the four classes
of people who will not be admitied to the Divine presence in the waorld
1o come (Sanhedrin 103a). Later authorities. such as Rabbenu Bahva, Ray
Saadiah Gaon and Maimonides. continued to extol the virtues of truth.'

Given all of the above, as well as countless other examples found in
Jewish tradition of the importance of truth. it would seem that it is an ab-
solute, supreme principle in Judaism. However, there are ather ethical
imperatives in judaism which are. in fact, often found side by side with
truth. An example is peace (shalom), as in: *Love the truth and peace”
(Zach. 8:19), and "On three pillars the world is sustained: On truth, on
justice and on peace” { Pirkei Avot 1:18). The _m:,n_u_a.w:u arise when two or
more of these principles come into conflict.”

The question can be addressed from both philosophical and legal
perspectives, From a philosophical out look. the question is: which one of
the purposes vl truth-telling is primary — the social ar the moral? The
former is to ensure the smooth funciioning of society, which is possible
only when there is complete confidence in communication: the lawer is
1o safeguard one’s own moral integrity. As is often the case with a legal/
philosophical issue. the black and white answer is not 1o be found. and
haoth ﬂ:._._cm__:u,:nn_ aspects ol t ruth-telling are vital, neither vielding total-
lv 1o the other.

To help clarify the issues, the problem can be hroken down into spe-
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cific components. The qualifications of truth that can be addressed
include:

1) Circumstance — Is it always imperative to speak the truth. asis re-
quired by a witness, or may one choose to remain silent? 1s the issue one
of refraining from lving or, rather. of an obligation to speak the truth?
If one does lie, is there a difference between a spontaneous, one-time lie
or a formulated, oft-repeated lie, either by the individual or society? 1F
it is sometimes permitled 10 lie, might it alsn somerimes be required?

¥} Context — Does it matter if the lie was said in a judicial or social
setting? Does Ex, 23:7 ("keep far from a false matter”) refer only to legal
matters, as its context would imply," or 1o nonjudicial matters as well?”

3} Result — Is it relevant il the resulis of the lie are harmful? benign?
beneficial?

4} Method — Does it matter how a lie is told? If only a portion of the
facts are related. is that considered a lie? 1f the statement has two mean-
ings (although the listener may undersiand only one), is that a lie? Doey
mental reservation or insincerity about a promise constitute a lie? Is ex-
aggeration a lie?

5) Motive — s it permissible to lie if there is an underlying "legit-
mate” motivation, e.g., ultimately to uphold the truth? keep peace? pre-
vent financial loss or acquire financial gain® preserve another’s dignity?

In order to explore these and related guestions, it is appropriate to
study historical examples, both Biblical and rabbinic, of lying (or at least
the appearance thereof), as well as rabbinic siatements which define when
one could, should, or should not ke, ogether with the later commenta-
tors’ reactions to all of the above.

In the Bible one can find at least a dozen examples of apparent lying,
concealing of truth or half-lying. The motivation for these lies may in-
clude: protecting life; maintaining peace between hrothers; maintaining
peace between husband and wife: acquiring something that was rightfully
one's own from an evil person; or protecting a sick person from bad news.
Many post-Talmudic commentators differ on how to interpret these sto-
ries. Some are more willing to accept the idea that the forefathers, proph-
ets. and even God Himself. as it were, lied. while others go through stren-
uous contortions to remove any stigma of a lie. They may have done so
because the idea of these lies per s leaves a bad taste in their mouths, or

for fear of setting what they felt was bad precedent. [tis crucial, therefore,
also to look at how the Talmudic and Midrashic sources do exactly that
— use some of these stories as precedent {for when one could or should
lie. In addition, it is important to evaluate if a lie has been dismissed be-

cause of an attitude towards the speaker. i.e.. a forefather, or because of
the lie iself.

The approach that will be used heren an awempt o incorporate and
organize these sources will be a topical one: Biblical. Talmudic and post-
Talmudic commentaries will be brought 1o bear on each,
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Pikuah Nefesh (Saving a Life)

_._._.an maost serious canllict that can confront truth telling is that of pi-
kuaf nefesh— saving a life, [Lis not entirely obvious that, based on the q.__n
ciple that all commandments, save three,® may (or E‘:m_.u be .___a_uﬁm_u; w
save a life, one may lie 1o save life. The above stated principle clearly u...c
plies wo prohibitians thatare solely between man and God. [t is not so cl a
that this always applies to violations which affect another person,’ 1 wﬂwq
found no outright satement in the Talmud or elsewhere tn::.::..: _.,..Eq
il m...zn: circumstances, but a number of specific laws, as well as ::w_.._x.nm.ﬂ
“”“”H:ﬁ Biblical narratives, would seem to indicate this as a legitimate

One of the first instances in the Torat
i 1 of I o [
is the following: of what appears to be lying

And there was a Famine inthe land, and Abram [later his name
””w”___.:__“u_._u_“:_ went dawn to Egvpt . -« and it came to pass when he was come
ar to enter Egypt that he said 1o Sarai [later changed to Sarah] his wile:

e SAY, 1 ﬂnu.d... -u-nﬁﬂ.. YOU Are my sis al ] = —.u._ 5 ¥ m
1 v . Ler ._”_._. 1L Ay W L1% ¥
\ ”_. 1 [ ﬁ“_ ._.u._.u._. e TOT Your

was changed

«f.ﬁ:ﬂ glance it seems that Abraham is asking Sarah to lie about their re
lationship in order for him o gain some benefit, Radak (R, David Kimi :
12th-13th centuries, Provence) accepts thisasa request Lo _..:._ not for ol
terial benefit, but to save his life. He understancs H:.p. ME"E,:__E. __“rqqnii
may be well with me” 1o mean that Abraham would be feft alive m.muﬂm
on the concept that one is not permitted to rely on a miracle in order ¢
save his life, and the Radak’s opinion that preservation of life anm_.m
over the competing moral imperative of not lying, Abraham #Eﬁn it
ted, perhaps even required, (o lie in order 1o mu.._n his life. i
Ramban (Moses ben Nahman, Nahmanides, :E-_w,_._mc Spain} un-
aﬁ.ﬂm:mm:..mmnn:mﬂ.,oa:._.ﬁn:mr.}mﬂmn_:m:.ﬁncnn Eu,,.:m__c,mw...n alife
he remarks .z.:: Abraham should have put greater Faith in God's ability
to protect him, and says that it is for this sin that he and his descendants
were punished with the Egyptian bondage. Generalizat ns to _.mnw._ al
_._n_m_n.rm: cannot be drawn from this criticism, however rmnu:w_m }cn
ham is here being held o a higher standard than are E“.EJ e pea _Mm.
The Ba'al HaTurim (Jacob Ben Asher, 12702-1340) ..._._.u..m__m m_u:.nﬂ:._.
that Abraham was permitted 10 lie and 1o say tha mm_qm___, was :E.ﬂm.,_ :_.:.M
in order to save his life, even permits an extension to the _._.n. Once they
were _.w_:m. they might as well do so in such a way that there is also material
benefit; therefore, Abraham asked Sarah not c_:_w. to deny that they were
::m_Eﬂn_ and wife, but also o say that she was his sister. Thus, the Ba'al
tnﬂxnﬁ. understands the phrase, “that it may be well with :.zu_,. o refer
to-material benefit (in agreement with Sforno and Rashi. and .F.E:f. Ra-

dak and Ramban), and thus he allows the extension of a permitted lie for
additional, less compelling, motives,
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This scenario of Abraham and Sarah claiming to be brother and sis-
ter is re-enacted later for Avimelech, although there Abraham states the
"lie" on his own, without consulting with Sarah (Gen. 20:1-18), and, again,
in the next generation, with the players this time being lsaac, Rebecca,
and (a new?) Avimelech (Gen, 26:7-12). Again, in these stories, Radak jus-
tifies the lies as _unmnm for the sake of saving a life.

In all of the Bible there is only one example in which it seems that
God is instructing someone 1o tell a lie. Depending on how it is interpret-
ed, this may also be a case of prhuah nefesh, saving a life. This occurs soon
alier God rejects Saul as king, and dispatches Samuel to anoint David in
his place. The text says:

And the Lord said unio Samuel: "How long will vou mourn {or Saul, seeing
| have rejected him rom being king over [srael. Fill your horn with oil and
go, | will send you to Yishai of Beit-Lehem [ Bethlehem), for | have provided
Me a king among his sons,” And Samuel said: "How can | go? I Saul hears
it he will kill me.” Whereupon the Lord said: "Take a heifer with you and
say 'l am come to sacrifice to the Lord' ” {1 Samuel 16:1-2).

On the surface it appears that, in response 10 Samuel's fearing tor hus life,
God suggests a subterfuge.” The Hovot Halevavot'" understands that this
was not considered a lack of faith. Rather, God viewed this camion as
praiseworthy, and suggested a lie. Thus, according to the Hovot Halevavat,
in order to avoid a danger to life it is permissible, and perhaps even im-
perative, to lie. Additionally, Radak offers numerous proofs that even a
prophet on a mission fram God has a right — more, an obligation — 1o
worry for his safety and not to rely on supernatural protection.'’ As will
be seen below, one opinion in the Talmud mzmmﬁ.s another rationale, one
with more general applicability, for this lie.'®

The incident involving Elisha the prophet and Ben-Hadad is alten
brought as a source in discussions regarding truth-telling to dving pa-
tients. 1l Kings relates:

And Elisha came to Damascus, and Ben-Hadad, the king of Aram, was sick
and it was told 1o him saving: “The man of God is come here.” And the king
said to Hazael: “Take a present in your hand and go meet the man of God
and inquire of the Lord by him saying: ‘Shall | recover of this disease?' ™
... and Elisha said to him: "Go say to him, you will surely live."” nonetheless

the Lord has shown me that he shall surely die” (11 Kings 8:7-15).

Hizkuni (R. Hizkiya ben R Manoah, 13th century), Ibn Ezra (Abraham
ibn Ezra, 1089-1164) and Ralbag'® (Levi B. Gershom, 1288-1344) assert
that Elisha was lying. The justification for such a lie, says Ralbag, is that
if Ben-Hadad had been told the truth and then died, people might say
that he died of fright. By lying to Ben-Hadad, but publicizing the true
prophecy, it strengthens belief in God and His prophets, acceptable prac-
tice for a prophet, The Ralbag, thus, learns litde from this incident about
lying by others. The only thing that may be derived from the Ralbag's

words is that he recognizes that peaple believe that telling a dving person
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_ﬂﬁs. u_n_.w he is might hasten his death." Thys, lying to avoid the delete
us effect of telling a dying person abouy his prognosis, may be learned

a} -.m._—m _.—.uﬂ_.“_n.q 1 .:.—. uu_ :ﬁu_.n“_u . H.Hu._u. Lo - ._“—.- LN

_n m ¥ mu_ _n 1 i

b La Mns, WIHH.LF—UH- I I 43¢ 11 was a
_n_—:m..- e F_H:"_ mU.D_.ﬂ —.n.. :m..f__.m.. .n.

.ﬁ.rn Mezudat Davd {by Jehiel Hillel b. Day
explains that Elisha’s request th .
individual, Ben-Hadad, and
.u.._n:.En.uw that of truth-telling.

This incident involves nforming a person of his ow
M:_.ﬂ i ﬂ.nvrﬂ. can do. However, with el
known fact, the Talmud!'® 6 ; i i
of :_M d.._n”_.r. mu_. a relative, _E_n_m_z_.ﬂm“”““ ”“_.dﬁ_ﬂﬁmh_m_.mwh.__”“:i RS e
o Hn._dmuﬂ_nn_m“.ﬁ.u_.ﬁa_ﬂnm“.mmam.nrh”ﬂ mw:_m.mvm,, lies to his father, Saul, in ar-

! S Fe (1 ¢ A <M 16-42, particularly 28-29) in-
M__m...n,”,__w nﬂﬂq.“”_,ﬂm_nﬂwﬁ__.ﬂ__: _n_,uin_.._u m..__..,n.m:a_:nq life. This _..r,u...n;w n”_““ﬂm_”m
s ,,‘_....._.maz..:.ﬂ,...n toin the Talmud and spelled out by Rashi &
S .__.mwa:mn_ with mass execution on account of the
e .._zz.nn,:ﬂmn _:,.._q.., o was FE.:._ murdered. Two Jews came for-
= :..__.,.ﬁ___:_ca m.r..:. ¢ L:.w had done it They were summarily executed,
e o e e est .“: noone hassuch an exalted placein the Garden

3¢ two martyrs. Thus, from Abraham, Samuel, Elisha,

athan, and the Tzl . Ay :
for lying, almudicstory, itappears thatsavingalifeisa v

David Altschuler, 1Bth century)
at Hazael lie was in order to console asick
the moral imperative of consoling the sick

n pragnosts, which
regards to telling a sick person a

Jon-
alid mative

Preserving Peace

When Emet {iruth Vand 5k

. alom {peace) come | i
G e peace) e miaconflict, the Talmud

R, Qlai stated in the name of 1 Eleazar b
wr.:mﬁ...:_ in the intereses of peace; for it ;
car of Joseph's brathers, Following their
might avenge the wrongs i

. x.. m.:,.,_.:E.: One may modify a
s said in Seripture [regarding the
el “.u:_...“ﬂ.?*n:r_u death, that Joseph
i 8 they | rated against him), "Your -
“:._hq,_u_..ﬁnn_ us before he died saying, 'So shall you say :LE [ose _..._..:_._“_..nﬂnm:..
ﬂwn_. __n_:..._cc the trinsgression of your brothers. ., ' * (Gen, 50: _ﬂu .m. a.“.m._._ﬁ.
._.. mm_._ﬁ“”.wmn_m_,&rﬂm_m_.“_,:ﬂ: [to lie in the interests of peace], for it is WHNWM
t0 Kink Sl _._.J__E_ i n.E._._‘:E:a....nH Samuel to anaint David as SUCCEssor
i :m.. el .,m_nﬁ_:__:_”._ satiel, _._:__L..n..: 1 go? IT Saul hears it he will kill me.'
bl .a_ﬂ__.?. Take a heiler with vou and say, | am come to sacrifice
gl sas Lo, Samuel | 16:2). At the School of R, Vishmael it was taughy:
:.:immﬁ__um Mﬁ..;mw.u.__.._“ﬂm _m.ﬁﬂ tor its sake even the Holy One, blessed F..mIn.
| 5t P HOF L s written [regarding Sarah’ 1 .
: e . gardimg Sarah's react

m_u__ _Mﬂ_hm._ﬂn“:_;_ ﬂ_...n_::c_n T_E.H a son], "My .___E?Emw old," while hﬂuq”“wﬂm
Surah laugh H:b.u_um Mﬂﬂwwu;r.m reaction to Abraham), _;.L_..._.:..HnF:.,aE

; £h sa o bear a chi TG
Fisbgne L s ..E_._nn_m_. child, who am old# * (Gen, 1B:12-13: B,
R. Ifai and R. Yishmael are he

re giving permissi ifv
e e SIVing permission to modify the truth

as was demonstrated by the brothers in speaking
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to Joseph, and by God in mﬁnuwwﬂm 1o Abraham, while K. Natan un_,_.m_..w:._,.
mandates lying for peace, as God instructed Samuel 10 do. Taa. ,, ese
spurces it seems that all agree that one may lie _._n_q. the sake of peace; _.rn
debates are about whether it is permitted or required, and other ambig-
uous circumstances. Thus, the Ben Vehoyada'" suggests that there are cer-
tain limitations to the rule that (at the very least) :. is permitted 1o lie for
the sake of peace. This rule, he contends, applies only where & Eﬂ.
existing problem exists, as in all three quoted ?EEE.EEEE. .“.E_._. alie
would help to bring peace. If, however, no problem exists. the rule _m. _._nm..
applicable, and one cannot lie in order to ward offa future problem and,
, insure fulure peace, .
ﬁ_.__n-...”_”__._m.m worth mﬁugm:ﬁm two of the Biblical sources quoted in the Tal-
mud, tractate Yevamet. and seeing how the commentators treat them. The
first source involves the sons of Jacob speaking to their Tqu_rmﬁr_n__mnﬂ?
After Jacob's death the brothers all go o the Land of Israel to bury him.
Following this, we are told: .
t, he and his brethren ... and. when josep .,m
”-ﬂd&%”ﬁ%fwmﬁrwﬂ_.”ﬂmm“.aﬁ.mﬁn_ﬂ. was dead, __._n‘..“ E:.._. [1o Ez”_. o:..__E_._“ What il
Juseph will hate us and will pay us back the evil which we did him: And they
sent word urgenty 1o Joseph, saying: "Thy father did command belore he
died. saying: ‘So shall you say 10 Joseph. Forgive, | pray thee now. the :nu,
pass of thy brothers and their sin, for they did evil to thee: and now., we

pray thee, forgive the trespass of the servanis of the God of vour father”™
(Ger. 50:14-171,

Clearly, according to R, lai, as noted above, this was a T._u:_nm.n_n. state-
ment on the part of the brothers, The Torah Temmah (by R, _w.uq:r__ Im
levi Epstein, 1860-1942, Russia) suggests that the _.nn.n :..::, z_n..d orah gives
arcason (Gen. 50:13) — that the brothers were af; _..u.n_ — implies that they
fabricated this message. Otherwise, they u_.._uc__m simply have S_n.___uma._u:
the message because their father commanded it, and not for the ulterior
motive stated. Additionally, nowhere do we even m_._.a. .:_.m..._u.nn__f was in-
formed about the brothers selling Joseph.'” Hence, itis implausible ”_.En
he would leave a message for Joseph to forgive them. H_.__n Ramban (Nah-
manides) explicitly states that the brothers fabricated this command, and
Rashi*® and Luzzatto concur. Since all of these commentators agree that
the brothers were ving, and none even hints aca criticism, it is clear that
s all approve of this lie, . .

M Amw.__m _upr:.n_ episode mentioned in the Talmud 15 found in the
Abraham-Sarah narrative in Genesis; within the story there appear to be
two acts of lying.

And the Lord appeared to him [Abraham] ... and he rased his eves and

looked and there were three men.. . . And they said 1o him; “Where 13 Sarab

ifes" wl: ™ i & 1 said: I wall
your wife?” and he said: "Here, in the tent. }:n_,_._n lan angel] :
waE.:_:._ return to vou at this season, and behold Sarah your wife shall have
a son,” And Sarah heard it in the tent door which was behind him. Now

Abraham and Sarah were old, advanced in age, and it had ceased to be with
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Sarah atter the manner of women. Therefore, Sarah laughed within her-
sell, saving: “Alter | am grown old shall | have pleasure. my lord [ Abraham)
being old als!™ And the Lurd EE:__...___._u:___E::..._____.:_..:.:_w"_:,:_,_cnr.u"..._.-
ing ‘shall 1, indeed, bear a child, who am ald’, . , . ¥ Then Sarah demed, say-

ing " laughed nan” for she was afraid, And He sail: "M b thow didsy
laugh™ (Gen. 18:2-16),

The firstapparent lie (or, perhaps, an incomplete truth)is that which God
Himsell says when he reports 1w Abraham what Sarah said, (Lo aedelinion
to having been brought us evidence that one miay lie for the suke of peace,
iLis also cied in the Talmud as proof of how greal peace is, lor the (ruth
was changed lor its sake.®") While Sarah had, i fact, mentioned Abra-
ham's advanced age along with her own age as d source of problems, God
relayed only hall the story 1o Abraham. Rashi, quoting the Talmud, says
that God changed the language for the sake of peace. The Ramban un-
derstands the Talmud as saying not that God actually changed any fan-
guage, but, rather, that God reported only half of Sarah’s comments —
an omission. Thus, according 1o the Ramban, no lie was actually told:
rather. half the truth was concealed. He may be nualifving the Talmud's
permission to he or he may be troubled about ascribing i lie 1o God,

Da‘at Lekentm were troubled by the Ramiban's and similur explana-
tions, which trv to minimize the lie, lor, il they are correct, then whar is
sa noteworthy to merit mention in the Talmud abour “what God il fosr
the sake of peace™ Instead. Da'ar Zekenim say that Sarih really was saving:
"I am old but have, by a miracle, returned 1o lunctioning like o voung
woman, Abraham, however, is old and is sill luncioning like an old
man.” Thus. Sarah aciually did mention only Ahraham as a stumbling
block to their having children, and God really did change the story for the sake
of peace in reporting it to Abraham. The Hitkuni grves oo similar explana-
ton (and, in addition, says that that is the change 1o which Rashi is
referving),

The Radak, seemingly ignoring the Talmud, sees no lie here at all:
rather, God was merely paraphrasing theimportant points that Sarah had
made, with no intent of changing or concealing, The Ohr Hahayim (R,
Hiyim Ben Moses (1bn) Atar, 1696 [743), while acknowledgng the Tal-
mudic statement, is deeply bothered by the prospect of God even leaving
out a part of the truth, and, thus, re-interprets Sarah's statement so that
God told the whole truth and nothing but the truth *

Because this incident is the only one in the Torah where

Gol 15 the
articulator of the purported lie

+ it is important to summarize and learn
from the various opinions, They range. inincreasing order ol "lic"-a ity,
from the (fir Hahaymm, who sees no possibility of an thing being q__::_m_.na
or omitted: to the Ramban, who says that leaving out part, without chang-

ing what is said, is legitimate; 10 Rashi, who permits change, although it

15 not clear what kind; 1o Hizkuni and Daat Zekenim, wha specilv what as-

pect was the real lie: 1o the Radak, who skirts around the whole issue 2"

TR
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Even more blatant than God's statement. is Sarah's denial. From a
simple reading of the wext, it appears that Sarah lied out of fear. The
Hizkuni, therefore, uses this as a proof that women are invalid as witnesses
because they will lie out of fear, just as Sarah did. The Ramban attempts
1o minimize, if not justify, Sarah’s lie as being Tor the sake of mariial har-
mony, Sarah thought she was warding off an accusation from her hus-
band, who was making a judgment about her thoughts — based on her
facial expressions or the like — regarding their ability 1o have a child. She
therefore lied, in the belief that 11t would preserve marital harmony. The
Ohr Hahayim, consistent with his general approach of not accepting that
God or the forefathers really lied. re-interprets two aspects of this episode
to remove any trace of a lie,

There are numerous examples in Rabbinic literature of lies uttered
in order to preserve peace. In Avat d'Rabbi Natan (12:3120 we are todd:

S0. 100, when two men had quarreled with each other, Aaron would go and

sit down with one of them and say 1o him: "My san, mark what thy Fellow

is savingl He beats his breast and tears his cluthing, saving. "Woe unto me!

biow shall [ life my eyes and look upon my lellow! | am ashamed before him,
for it is I who treated him foully,'

He would sit with him until he had removed all rancor from his hear,
and then Aaron would go and sit with the other one and sy to him: "M ¥
san. mark what thy fellow s saving! He beats his breast and ears his cloth-
ing. saying ‘Woe unto me! how shall 1lilt mv eves and look upon my fellow!
L am ashamed before him, for it is | whe treated him faully!" " He would
sit with him until he had removed all rancor from bis heart. And when the
twa men met each other, they would embrace and kiss exch other.

Thus, the Rabbis atribute to Aaron a lie which was uttered 1o restore
peace in a situation where there was a pre-existing problem,

The Gemara (B. Baba Baira 16a) also attributes lying and stealing to
Job, in order to bring peace and to help orphans and widows, and pre-
sents such actions in a positive light.

Raba expounded: What is meant by the verse, “The blessing of him that was
ready 1o perish came upon me, and | caused the widow's heart 1o sing for
jou" ok 29: 189, “The blessing of him. . .came upon me™ — this shows that
Job used to roborphans of a field and improve it and then restore it 1o them.
“And [ caused the widow's heart to sing for jov™ —if ever there was 2 widow
who could not find a husband. he used to associate his name with her [Rashi
— by saying that she was a relative of his, or pretending (o woo her], and
then someane would soon come and marry her.

The Gemara (B. Bezah 20a) cites astary in which Hillel is said to have
lied to maintain peace and prevent a debate within the Temple. With re-
spect to the question of performing smikhal (laving of hands) on sacrifices
on a festival (pressing down with one's strength arguably resembles work
which would be forbidden on a festival), the house of Hillel maintiuns that
it is permitted and, thus, even a Korban Olah {a burnt offering, always a
male, that is fully consumed, in contrast 1o a Shiamim, which can be male
or female, that the offeror eats, where smikhak would be permited) can

— which impinges on the normal judici
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vn _u:u_.:m_: on that day, while The House of Shamma maintains that it
is forbidden, and, thus, anly a Kerban Shlamim (peace offering) can be
brought, The Gemara continues with the story:

Itonce happened that Hille the Elder brought his burni.
Temple court on a Festival for the purpose of kaying hands thereon, The
disciples of Shamma the Elder gathered around him and asked: “What is
the nature of this animal " He replied to them: *lis a female and | brought

it as a peace-offering.” [Thercupan] be swung is @il lor them and they
went away, .

offering into the

Swinging the tail was designed to show that the animal was female
and, thus, could be a Korban Shlamim, in contrast to an Mal, which had
to be a male. Thus, not only did Hillel lie, but he actually went one step
further by performing an action {swinging its tail rapidly 1o supggest that

r__u.”_.. animal was fFernale) 1o substantiace his lie and 1o make it more beljey-
able,

Limitations

 Given the above, seemingly broad, permissibility to lie, under what
crcumstances does the Talmud apply Ex. 23:7 (“From a false matter keep
far™)? In Shavuot 31a, the Talmued finds multiplicities of applications;

How do we know that a disciple o whom his master says: "You know that
il 1 were given a hundred manehs fcoins| | would not tell a lie: now, so-and-sq
owes me one manek, and | have anlv ane witness against him." How do we
know that the ..__mn..m_p. should not join with him? Because it is said “Fram
a[alse matter keep far (Ex. 23:7), js this. then, deduced from “From a false
matter keep farp” Surely this is definitely lying, and the Divine Law said:
"Thou shalt not bear false witness against thy neighbor” (Ex. 20:13), Well,
then, for example, if he said (o Bim: "I have definitely ane witness; and you
come and stand there and you need not say anything, so that you will not

_un uttering a lie from your moy th,"even soitis prohibiied, because it is said;
From a false matter keep far.”

. H.._c__,.. do we know that he wha has a claim of 2 hundred
his neighbor should nat say: "1 will claim two hundred, so that he will admit
a hundred, and be liable fos an oath.. . " Because it is said: “From a false
matter keep far”. .. And how do we know that, if three persans have a
claim of a hundred zuzim Against one persan, one should not he the litigan,
and the other two the witnesses, in order that they may extract the hundred
zuzim and divide it? Becayse It is smd: “From a Talse matter keep far."

Thus, it is seen that, though some of these Jies uldmately are to uphold
the truth or peace, erc., they are still prohibited, Wherein does the differ-
ence lie between these lies, and those permitted above? The difference
seems Lo be, that these examples in Skavuat impact on the functioning of
the judicial system, and any lie — pven i ultimately to preserve the truth
al process, is forbidden. This is
on of the legal system. However,

zuzim AgAinst

fecessary Lo ensure the secure foundar

outside of the legal system, lying can be more freely permited,?
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Financial Loss/Loss at the Hands of the Unserupulous

There are other reasons for which the Talmud gives permission to
lie, e.g., 1o save onesell or one’s property from a defrauder. The Mid-
rash*" asks: when Jacob identifies himsell to Rachel, he calls himself the
brother of her father {Gen. 29:12), while he was actually the son of her
father's sister. Why then, did he sav that he was her Father's brother?

The Midrash gives two answers. The first states that, with these
words, Jacob was trying to convey the following idea: 1f Laban (her father)
deals with me in deceit, then | am her {ather's brother [and can do like-
wise]; and if he deals with me in righteousness, then | am the son of Re-
beccah and will deal with him in righteousness.

The second explanation is more involved, According to this exegesis,
the words of the Torah are, in realitv. only a shorthand record of a rather
lengthy discussion between Jacob and Rachel, Among other subjects, the
topic of marriage had been broached and, when Jacob proposed, she
pledged hersell to him. However, she quickly added, "1 havea father who
is a deceiver and you will not be equal to him.” "Why would he deceive
me?"” asked Jacob. "Because 1 have an older sister,” she replied, "and he
will not permit me to marry before her” "In that case,” Jacob rewarted,
“then | am his brother in deceit.” To this, Rachel remonstrated, “1s a zad-
dik permiued to resortio trickery?” "Yes,” came his reply, “for itis writen,
‘With the pure, You show Yourself pure. but with the perverse You show
Yoursell subtle’ " (2 Samuel 22:27). He then gave her secret signs 1o
thwart Laban's deception,

The Midrash is clearly saying that. in the face of an evil person like
Laban, even a righteous person like Jacob i permitted to be deceptive,
In presenting the whole of the conversation between Jacob and Rachel,
the midrash, it would appear, is also trving to teach us some of the puide-
lines as to when this type of lying or deception is permitted.® First, it must
be clear that the antagonist truly has evil intent. Hence, the need for Ra-
chel to forewarn Jacob explicitly. His questioning of the reasons that La-
ban might have for being deceitful indicate that there must be adequate
motivation or evidence 1o justily one’s concern. Second, this behavior, al-
though permitted, should not be the a prien action. Rather, one must give
the antagonist a chance; maybe this time he will not be deceitful, Even il
it then becomes apparent that one is being deceived, all other means
should be used before retaliating in kind. Hence, Jacob gave Rachel secret
signs. Finally, the item at stake must be of a serious nature, as in this mid-
rash, where Jacob was dealing with the selection of his future wife. In later
statements of Jacob to Laban and Rachel, i is evident that, in all his deal-
ings with Laban, he took these moral considerations into account.”?

In a similar vein, the Mishnah (Nedarim 27h) rules:

One may vow to murderers, robbers and publicans that the produce they
demand is Trumah [produce set aside for the Priests] even ifitis not [in order
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ce from them|. or thar iy belongs 1o the roval house

o save the produ .

if it daes not. e

.mr.n Dmﬁa.ﬁ restricts and justifies this rule by L. nonethele
0L & permitied lie is recorded as the halakhah
A Biblical example of a Jie, .

s, this example

GRS o o bl ”;cn m_, _mm.ﬂm reordering of the truth. which
ke : SMPLto prevent financial foss, is found in the
T chezer, Abraham's servant, who SCEMS [0 veer
E__EM._E Is "acquiring” Rebeceah as a wife for Aby i
Sk = i
ow mr___.,.hnmm p_ﬂh.ﬁpﬂﬂcwﬂqn__._: ,u_._MH brother (Gen, 24:47), he reverses (he order
o ket :.a_u m_,np w en he first met Rebeceah, making it appear
w0 _rm" E_”H.__, er N_Mfum about her family.* Rash. quoting a mid-
ity et .__,_:..HM__“ id s In order not to get entrapped by her fa.
il Wmu e 3” Hahayim, uncharacteristically, also nnm..._u; the
e mz”;au_w.rn_ the events, and justifies the "lie” as not said
0 iy ﬁm:.,_:,. i m“m..r ; utlo guard against legal trickery by Rebeccah's
avoiding great n.E_uu:.m_.“m:“w_ﬁmcnﬁn%.:.: m_._ s el s
_u_.._c,:m may be legitimare _:_u:._.,nm_“.MH,_..__}.HH__EE ot
The Talmudic SAL0S WETE Seriouy mrn:_w: _
keep) praperty from illegitimate hands: w
R. Meirand R, Yehuda and B Y038 were o a jn
mﬂ_w umﬂnma...._.“n:” m_“ ﬂ“_.,sarw.”n.. they looked “.E_..H _,__uwz%,:wcmﬂ__u M“.Hr.q.,ﬂﬁh
oot b ooodah am B } _.._ﬂu_._.n_zﬂm_na their purses 1o him [the inn.
O ik B a L st m.:_._._i 15 purse to him, but wenr aned placed i
ot oty P nstather, ., . o the morning they [the twn Rahbis)

. ._n.F.,....._.;:E rses,” id; T
g e ﬁ:.ﬁ.ﬂ. e said: "There never was such s
¥ ook him [the host] inwo 5 shop [and gave him

wine lo drink]. Then th Ef....wen i wi
r _ ce-owentioh : ; i
thus obiained their purses anc taok _rmh_mwmﬁﬂuﬂﬂnn WMHE. oo

T oo T even outright lies and deception,
n was under obligation 1o marry her hushand's

unwaort T i I i
s :E__“M _rwaﬁn_m..: n a Levirate marriage, the rabbis, 1o save her and all
i tﬁaﬂw___ rdered the _n..,,.:. to permit her to be {reed from her r,_uzn_ Lt
/ i on the condition thar she pay him some mao ; '
i ney:

.,.___ . .
__.:_“.".___.__._qqm..,_.”“_w_.“mh_:ﬁam_ rq.__m_ um_.h._..u_._.__:_..._._ to alizah at her haned, [Abava—the s3 ¢ said
ok ﬂn.n__:i ._m“__r.w..u 1m [the stipulated sum),"*2 g Papa [her _ua._.wmd._.ﬂm_,.:
s m_ She _s.pm merely _.o:__.:m him:", . From this it is evidd ._.__:-
AN sav o the other (1o deceive the unwaorthy], *[ was inqn_.,.nﬂ__w”u___:mm

you™, so here also the w 4 "
el | YoIman may say], 1 was merely fooling vou" i Vevama

. from the truth
Abralam'sson, Isaac, While

Ing i order 1o recover (or

The Gemara seems 1o give room fo

Stmilarly, a mishnah in B_Af 75b gives th

er whose workers haye o P il aan VERE

broken their Contraci;
If a man CNERTCs artisany, .,
ment; ilitisa place where
hire [workers] against t

The Gemarg (B.AL 76l

and they [the workers) bre
no others are available ar
hem or decejve them,

+In elaborating an this mishnah, explains: "How

ak their engage-
the same wage, he ma
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does he deceive them? He says to them: 'l have ﬁqcﬂ,.ah.g you a hwE __“mH
coin), come and receive two,’ and afier they ncaﬁ_nﬁ their s_.uq.r _....r H_“.,.".:
give m:mu._ only the one sela ulmm:m:ﬂ promised.” This Gemara is cited in
the Shulhan Arukh as the halakhah®

Humility, Modesty and Hospitality

The Gemara gives three instances c.__._.n:u EE.__:? Hru_m_; .‘.Eﬂn_,_.m”.__w.w
sumably others as well) are _uan__EH_. to lie, and it does :._,,:.” n:.m”:_.é 2
their nqm&_&:_..,.“ we still believe them in all other mauers, T Enm i
explained by Rashi) are: 1} mauers of a tractate — If m”s._._wma:ru r” 2him
il he is familiar with a specific tractate he may say no. a _._.nm:.m FJM&
really be. This is a quality of humility; 2) bed — If m,.mrna il he ﬁ“._ﬂn_n_.m; :
his marital responsibilities he _._.E._‘_.::,:._._.q._..w._._:_____ ANSWET N0, COM: i
quality of modesty:* and 3) hospitality — 17 _.__m. was a guest m“”““a e
and others question how he was treated, he may lie and a MuimME .
it really was, so his hosts will not be oqm_.w__a_m_w..nnn wit mm: % o

The Gemara gives no explanation for whyitis H.:.:.E:.w_ ] SSin thees
three cases. Tosafot (13th century commentators on the Ta Em ) se orly
give two answers. First, that ._u...”.mm three are merely nc_._._ﬂ_u: q.x.n_..”_w.*nq.:u-
the general rule that it is ﬂm_.E:._.,..n_ te lie for the mmrm o “...”,_M__.._: o
tively, Tosafor on the first and third examples concludes that i
must be referring 1o a case where the questioner is u:.r._:ﬂ.___”.ﬂ:_urn _chnn_
son and thus, as we have seen, there is no need to give him _. _r_ Tt
answer. Rashi's rationales may, perhaps, be extended ..w cove qﬂm:u e
that are like the three cases cited,; where modesty, m.EEHF:__: or e
sequences come up against truth, a lie may be wld. Ana _m_..“:”: h.r: ﬁum.__a
nation is that all three of these represent examples where _w .,uv :.“ e
potentially be very embarrassing, i.e., for the sake of haved ha'briot (resp
for other human beings),

Dignity*®
In the discussion of how one should praise a bride, there is a H_Mﬁin
between the pupils of Hillel and Shamai. All agree that one should dance

with words of praise before a bride, an issue of kaved ha'briot, but what ex-
actly should be said is disputed.

i [ » bride? Bett Shamar say:
bbis taught: How does one dance w..m_a..._.. the ma

%H..H Mw:_nnmwnu._ﬁ 15 And Beit Hillel say: w.,..u..._:_.c_ and graceful ﬁq___.u.w ._mﬂ..:
Shamai said to Beit Hillel: 10 she was lame or r_rsn..nhcmmruu:n u.”m,“nm Fﬂ .m_ n__p_w_ __
i ful bride? Whereas the Tora said, “Keep ! )
."..“._.—,.“__u HH"__._.M._MW_”_"MM mm_a...uj.u: Saiel Bewt Hiflel to Beit Shamai: According :..__ J..,cn._...w
words, il one has made a bad purchase in ___.m :._w_qrn_. uzﬂ:_m&:n EH”F”_ ..“.”
in his [ haser's| eves or deprecate it? Surely, one should prai
___._,.“u"_..hﬂ_n_”___.ﬂm_,__u.__”“r””n. .___mn Sages saicl; Always should the disposition of man
be pleasant with people (Kemvat 16b-17a),
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A closer examination of this debate?

ges’ opinjon of Iving. Asis evidenced by Beit Shamai's response, the def-
inition of lving is at the hearq of this debate. Tosafot contends that Bert Sha-
mai is advocating one of (wo responses 1o a defective hride. Either one
should remain silent or find some specific feature about her, such as her
eves or hands, and praise tha specilic trait. Beit Hillol, according o To-
safot, is bothered by this response, since a selective praise or silence is an
implicit criticism and this wiil cause anguish to the bride, Thus, EVeTY
bride must be praised uniform |y, Bett Shamai's lack of response 1o Heit Hyl.
lels counter-argument seems to imply that they agree that in the case of
a purchase one would praise it 10 the buver. However, Beit Shamai would
argue that just as the Rabhis did noy institute a standard praise there, they

should not institute a standard one here in the case ol brides, Just as one
would be required 1o look for 5 speafic positive attribute (o priuse, so it
should be with a bride.

The debate between Beit Shammai and Beit Hillel can be explained in
a number of other ways, [y may be that they are arguing over the merits
of “double meaning” lies (see below). Or it may be that they are debating
whether lying for the sake of prace is permitted or mandatory, ™ They
also sometimes disagree on how one should lie.™ In this vein, the Tazt!
and the Maharsha'' oifer (he explanation that Heit Shamai's phrase is in
accord with Bewt Hillels idex: “the bride as she is” means thar one should
say: “she looks s a bride should ook " Beit Hillel views this as too bland
or vague, and thus presenis an alternative formula, "beaurifyl and prace-
ful bride.” IT even one person would agree with it, Beit Hilll Savs it is ac-
ceptable, and the mizvah to make the bride happy justifies it. B Shamat,
however, say that it must be 5 universally acceptable statement 0T it to
be considered true, even where a bride is involved.

The Rashash (R. Samue] Ben Joseph [Zaskovitzer] Strashun,

1794-1872, Vilna) offers another possible explanation. In his view, Beit
Hiliel is welling Beit Shamai, "You should agree in this case [as in the case
of a completed purchase] far, accarding to you, Beit Shamai, diverce is
only permitted in the case of adultery. Thus, there js no practical purpose
in telling the truth and You too, Seil Shamar, should agree that here 3 lie
15 permitted since the _Ennrﬁnm:uu_:nimmi is irrevocable.” The Rasha.
sh seems 10 give 4 whole new dimension to when a lie is Permitted: if no
practical benefi is gained by telling the truth, and some form of emotion-
al gain is atained with 4 lie, then the lie is permitied,

The Ritval,** possibly agreeing with Tosafot on B.M. 23b,% who said
that all permited lies are really subsets of the one SWeeping permission
(Yevamot 65b)" that a lie is permitted for the sake of peace, suggests thar
Beit Hillel permiss tauding all brides as another example of lving for the
sake of peace.

Using this idea of Ty
in the Talmud are acqy

" will shed much light on the Sa-

afot, that all, or at least most, of the lies found
ally just examples of lies for the sake of peace, it
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+ ._.Hu._._n_ ?Hﬂn_..___.ﬂ_.ﬂ i
is possible to explain some of the seemingly otherwise difficult to explain

lies. In Bekhorot 36a. a story is related in which it Eu_unm;.__:: K. Yehoshua . m_:::_ ...__.:._:H_F:. E s0u Jn.m..: Eﬁnmﬂ. __Jm__ il one z.E.: ar -:m.d.._ lie, it

. answer he had previously given to (uestioner. When con- Ipreteratde e do it i such o wity thiat the statement can _ux., interpreted

lied about an answe & P 1N AW ways. one true and one false. And though the falye Inerpretation

fronted, he responded: o is the clearer of the two and is the way the listener will undersiangd it, this
R. ,,...._Eu_.FE__HE:L up HMH r.,_m H.HP.E_E:_ sdid: ”ﬂ__ﬁ“_.___.hm“_ﬁ__:__:._ﬁ_m _Hn_ﬁ ___Ln__n_.__..,:“..p_. somehow makes itless of u lie. This is how Rishi understands most of the
were alive and he were dead. (e IVIRG Can contr: :

i gt seeming les in the Bilye
both he and | are alive, hew can the living comradict the Fving? I ;

Among the three torefathers, the one whose lile seems 1n involve
storvalter story of deceit, ironi Uy enough. is the one whom the Sapes
characierized with (he quality of Truth — the gne the Torah calls an s/
Tam. a man of innocence — Jacob. He seems 1o have tricked Laban over
and over (Gen, 91 20), to have swindled the _::__.:._.x_.: from Esau (Gen,
25:3Land to have stelen the En,ﬂ::ﬁ that Isaac intended for Esau (Gen.

In R. Yehoshua's final statement, m_mncj..::m iy Tosafot, he is saving ths
he, indeed, intended 1o lie and deny his E_.l__ﬂ. statement, but s :_:_,.._ un-
able to since there is a witness 1o his previous statement whu is :n.aq HM
testify. He is. thus, clearly stating before the entire Feshiah that he ; _ﬂ_

intended to lie. The justification is possibly that this would be a lie for the

el Pl 271, On Gen, 25:34, the Dawy Zekentm quote Ray Yehuda Hahasid wha,
. n_."ﬁ”. ,._wnrumr:u b. Hananiah was similarly motivaied b a desire to pre- with one sweeping statement, justifies all of these, He savs that from the

barrassment, in this case to an innkeeper. when he told the lie birthright incident we derive the principle thag if
ﬂnﬂ_ Miﬂ ”mEE: i his possession a Torah scroll or some ather religin
ound i 4 _

A wicked person has in
usarticle. it is permitted

A B T For rightenus PETSOn Lo ac amqn:_.:_:. in order 1o 1ake i from him,3!
I was once staving at _u_:_ 1w _“.:.W____.u __;nm_ud:.z_mmu ._nnﬂ._Fu_..A_ __.“_:__, tews, el nathing [his Permassion :..:s._—_.m_?:_.:::.ﬁ. W m_:_._u..,.ﬁ? _._...qr:._ﬁ_:m bt -
avi I se Ay Lems, : !
day Iate all of them. leaving nothing, Ont
On the third day she overseasoned them wil

Land. ais sonn s 1 nasterd [Prirs o be an outright lie 1y (he
them 1 withdrew my hand, "My master,” she saiel 1o me, “why di vou not

eat:" | replicd: "I bave already ewen earlicr in the ey,

process ol acquiring the hlessings, He
gers dressed for e T, andd then,

5 ke 3 “_-._._ sanel: My _."__.T_._._ and ___... “n._L _n._ ___. _Hﬂuﬂ 1
n .w.ﬂq-.ﬁqﬁq nM H W & m_” wi m._ _” red = nu_-.-_.n.pm * ¥ o Ty Bidgy - Anil H_._. il 53 n_ i) T___.. | _.n—.u._.q _._. ":..
el 510 e T i i
— M — — n.uu ﬁ_.l.- L¥] g L LTS Wil LR TN

frsthari: | lave done according as you dide’ well me- (Gen. 27:18-149),

ltence happened that Rabban Gamlicl said; “Send me e seven schel-

i 1 hamber,” When he came in the morn- Rishi ___: the earlier Genesis stories, AL is willing LT AECEPL StHne soTt

o L ¢ upper chamber, : i v e - i i e I F g 3 ~

ars early in :_...._:“_.z_u.."”___“ﬂn Hhr.__nn.m_ﬂe.:: is he who has come up without per- ol a lie, it rather than view it {8 an outright ___..... he finds 4 HE.,__ mean

i u_zn.?ﬁ :n.d“ . d 4 ,_._..n:,.: . Shmuel Hakato arose and saied: g n Jacob's words (as he does for Abriham in Gen, 12). Rashi repune-
missian: Let him go down, et i el 1 . erse 1o read:
"It was | who came up without permission. .. " Rabban Gamlicl then an tuates the verse w read:

"It is 1; Esau [is] vour firsthorn,"™* Thus, al-
swered: ", ..vou are worthy. .. But in reality it was not Shmuel :.u_.m:”_:, :E:r_,._‘._.n:_.u.ﬁ_m; ,_:u.z _._R. truth.” he was misunderstood by his father,®!
[who was the uninvited member| but another; he only wished 1o save the Rashi offers u similar explanition in the incident where Abraham
intruder from humiliation. at while Rabbi [Judab: the Prings. Facse told Avimelekh thit he and §; ah were brother and sisier. “Indeed, she

A o el T D st ahe s the daughtcr o my fthr. bt o e a2
wq"_“_mn”wh_mm“_ﬂ“”ﬂnnﬂ_a,_.._wu._ﬂﬂ_.mc.ﬁmuz__n.._.,:En:_::_ B sael: "Lt bim who Tias wenesis 2020y,

And, though even an outright lie may have
eaten garlic go out” R Hivea arose and lefi,, "™ And from whom did _n._ been permined 1 soye lis life, decording to Rashi, Abraham preferred
Hivva learn such conduct? From R, Meir, Tor it is tanght A slory (5 E_":nm W use a “weaker™ Jje wilth 2 ._ﬂ...n..::nr:.w.. rue connotation, rather thian an
of a woman who appeared arthe Sed Hanedve (stucly _:._ (Rl H_h ___..._E_.. ne outrigl fie.

i} S gy ] ] s ke ek wile by cabinbitnen., T v : . vy
said 1o :Er. ,_.r___r_w_...n_“__”h_ ,,“.uh. __.___m_q,.ur_,u__,m_“,__ﬂm__.::..n,. alter which every This same appronch IS agamn seen in relation (o (he Elisha-Ben Hadad
4_.=.:_.m.ﬂﬂ:w.:ﬂ__.n_”,“ﬂ:huhm:t__v.,_ turs and did likewise. And from whon did Sy quaoted above ™ foshi repunciuates 11 Kings 8:10 so that the first
ane ol his dis .

R. Meir learn this® From Shmuel Hakatan, part — “shall sy rely live" — is direcied at Hazae

I the messenger, while
the second pary —

shall surely die™ — relaes 1o Ben-Hadad.
In the last two swories, the method ol saving E::r.._"u. _:5.,.n.:;:.:.q”__mv._.ﬂ‘._mﬂ_“ The Radak ates feinich o the o e e
is a lie through action rather :j: a 4_......3”__ one, H.m.:_.:._.,n? __H_u I._..rrx.E: sige E.::Ew that from the present disease he aill, indeed, not die: how.
HATY/the e falen 2 Lhe patadim for e PREK duS ::H:. _m H._ I ever. Lod has shown him thag Ben-Hadad will spon die Irom another
ULIETS An Untrue statement in :Enﬂmﬁ mw.,.n umz_:_nq :sz_.___:..m: Lation. cause. Paraphrased. Elisha s, el g e [ anoiher
Here too. it is clear that he did this for the sake o peace.
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though not from this disease, You will be the next king. ?ﬁ,_.un_._m_mn isthere-
fore 1o tell him he will live and vou do what vou have to do. .

Thus. from both Rashi and Radak, it may be tc.mﬂE__.. to _n_nm_:qw again
that, in general. if there is a good reason o lie, and it can w.un ;w.wn insuch
a way that there is a double meaning, it mav be permissible,

Self Understood Lies/Ex aggeration

Some "lies” may be permissible not r...nﬁ:.ﬁ_ ol a valid motive ....:m:_u..,.w
creating peace, but because evervone knows it is i lie. An exmn _,:_., of ﬂu :__
15 an exaggeration — a guzmal. The Gemara (Hullin Y0b) relaes o n .E.: ol
of such exaggerations about various aspects of the Temple and _F.c_.ﬁ =
atons, citing Deut. 1:28 and | kings 140 as examples of nxummn?.:.c_nm
in the Bible, Each of these is considered so preposterous that the Torah,
the Prophets, and the Sages used these CXPressions ,.__._:.__E____.—nwﬂ of being
misunderstood. [t was obvious that they were saying these “lies” not to de-
ceive or convince anyone of a non-truth, but rather, us hyperboles, in or-
der 10 make a point. Thus, the Gemara here imphes that nxm.mmn..u.n%_.._ is
an accepted practice used by evervone and, ._1.....,:” _r:_..j.r, 1510 fearof being
misundersiood, it is permiued. Thus, in Mepitlali Th, the Hun_._mE_ :m,:m 5.
that, while intoxicated on Purini, "Rabbah arose and slew :... Zera,” Ray
Abraham ben HaRambam and the Maharsha both quote this passage as
an example of a story not 10 be taken literally but 1o be understood as
hyperbole.

Habitual

Some lies. though they may have some validiy. may :T_....ermn.: H# for-
bidden. For example, though a lie may be permitted at times in raising
a child, its deleterious effects on teaching the child 10 be a liar may pro-
scribe it, as found in Sukkah 46b, where it is stated:

R. Zera further ruled, One should not promise i child w give him some-

thing and then not give it to him, because he will thereby teach _:“3 Iving,
as it is said, "They have taught their tongues 1o speak lies” (Jer, 9:4),

In Support of a Halakhic Position

An interesting form of lie found in the Talmud is that which is
brought in order 10 bolster one’s halakhic position. An example of this
is in Shabbat 115a:%% .

Rabbah's houschold scraped pumpkins [on Yom Kippur]. Seeing that they
were doing this [too] early. he said 1o them, A letier las come from the west
in B. Yohanan's name {to the effec) that this s Torbidden,
It seems that Rabbah fabricated the story ofa letter to lend support 1o his
opinion, . ) : o
Another, almost unbelievable, story involving lving w validate an ha-
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lakhic position is ascribed 1o Moses n the Tanna D'Vei Eliyahu,™ Afier Mo.

ses came down from Moun Sinai, saw the jews worshipping the Golden
Call, and broke the Tablets, the Torah tells ys that

he toak the calf which they had made and burnt it in the fre. . Jand made
the children of Israel dripk iL... .then Moses stpod in the gate of the camp
and said, “Who s on the Lord's side, Jet him come 10 me”, . and he said
1o them, “Thus says the Lord God of fivael. | -Alay every man his brother. . " andd
the children of lsrael did accarding to the word of Mos es (Exodus 32:90.04,
{emphasis added),
The problem with this rex is that nowhere do w
ed Moses to have the pPeople go and kil one 4
resulted in the death of 3000 Israeiies, Rashi,
to answer this question by saying that the “Th
the verse is referring to when God had said, "He
v« shall be utterly destroyed” (Ex. 22:19, and,
dered the killings. The Tanng
lievable answer:
H._.___.._

e find that God command-
nother, i command which
quoting the Mikhilta, tries
us says the Lord" part of
that sacrifices 1o any god-
based on that, Moses or-
d'Vel Elivahy provides an alternate, unbe-

eause heaven and carth o testfy for me, that the Haly One. Blessed be
He, never said 1o Maoses, “Stand in the gate ol the camp and say "Who is for
God come 10 me, and each person should put sword in hand and kill his
brother, friend and neighbor," Ve Moges sitel just that, Because Moses cal-
culaied on his awn, "] say e them go and ki) your brother, Miend and
neighbor, the [ews wil| figure. . .and say, "Why are you [causing the) killing

[af] 3000 in one day® " He therefore weng andd pinned it on God and sail

"Thus says the Lard »
This statement js shocking. Apart from the murder of 3000 sraelites,
whether they were Euilty or no, it appears that Moses said A falschood
by auributing to God something which God did nog actually say, The
question is answered by a number of commentators, who discuss the per-
missibility of lying to establish (he halakhah as one deems iy to be. One
tommentator, quated in standard editions of Tanna d'Vei Eliyah, says that
what Moses did, for which he recejved reward, is based an Pesahim 112a,
which says that you shoulq “hang things an a big tree,” that is, ascribe 2
SAYINg to an important person, This commentator explains that it is per-
mitted to attribute the halakhah o3 greaterindividual if you have reasan

to believe he (or He) would say such 2 thing, and you have good reason

ta believe it would not be accepted otherwise, as was the case here,

Miscellaneous

Two interesting, bug problemaric, examples of lying, which seem (o
not fall into any of the carlier categories, are found an one page in Shabbet
129,

B. Mahman b, Yizhak said to his disciples: | bep of vou, tell YOUT Wives on

the day of the r_n._..i-___..:._:m. "Nahman s visiting us.” [Rashi — that they may
prepare substantial meals,|
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K. Nahmanis here requesting that his studenis lie 1o their wives mﬂa:..

his coming, in order to gain umnﬁ_:m.ﬂn-u__un meals on days when z.._n..” : ﬂ._ e

blood-lewing, IT it were a mauer of life and death. itis ?:...“_ to ru__n_.,om .“#

the wives would not cook adequately for their husbands, if sim ply asked.

ITit was a matter of hiding the fact that the students engaged in _.i:::.

letting, then this is more than just a lie to the wives — itisa whole mpr‘n_..:n

for his students to pull one over their wives — something that seems even
more problematic, : )
The second story, found a few lines later, relates how:

Ablat found Shmuel sleeping in the sun, Said he to him, ..D..T:_,._u: Sage.

Can that which is injurious be benelicial?” “1tis a day of bleeding,” replied

he.®! Yet, it is not 5o (it had not been a day of bleeding]. but there is a day

when the sun is beneficial for the whole year, the day of the Tam: 1z [sum-
mer] solstice, and he said 1o himself, 1 will now reveal it to him,

Here, Shmuel, who possessed advanced knowledge, lied in order to keep
his knowledge to himself, This seems even more problematic, due 1o the
fact that it was medical knowledge. which cauld possibly have helped oth-
ers, which he was not only hoarding, but also lying about in order to keep
it from others.

Conclusion

Questions of when and how it is permitted to lie have been discussed,
with examples from Biblical times™ up until the present. Some Emi_rm:.
including some recent ones, have given M_En_ﬁ_m puidelines for w ﬁ:..:._n
can and cannot lie, as in B'zel Hoharama, sec. 55 Rav Moshe %.E.EE: in
Thumim, vol. 5;%* Ziz Eliezer, vol. 15:12:* and Rav Yosef Hayim Sannen-
feld and "The Ragetchaver,” as found in the memoirs of R v Yuoscf
Hayim, Ha'lsh al Ha'Homah, vol, 2, p. 154,55 1 umm:i:.wmma:_n of the qu
ticles cited, such as those by Cohen, Dratch, and —._.:,_.r provide EHP,
specific rules on when it is permitted o lie, An alternative approach, :ﬂ.p.
which seems appropriate in light of the vast array of sources, is given by
Rav Yoscl Havim of Baghdad. in Torah Lishmah, section 964 o

Behold, T have set for you a table full of many aspeets of permissibility in
the matter of lving and deceit which are memioned in __ﬂm. wards of the Sag-
es. Carelully examine cach case and extract conclusions fram each of them.

But place the [ear of the Lord before you so as not 1o be excessively lemen
<o.and learn restrictions [rom these cases a5 well,

£ gt

This has been succinctly summed up by Mark Twain: “When in

doubt. tell the truth. 1t will confound your enemies and astound your
Friends,”57

NOTES

i in K ; ith]: Saadiah Gaon: " Davine

1. See. Bahva ibn Paquda, in Kad ha Kemah, Emunak {Faith]: . Vie
wisdom has made itane of the ficst injunctions thag we speak the :E:.E._n_.n_....u__.._. from Iving _
(Emunot Velleat [Comeands and Prohibitons), Ch. 2% Maimonides, in his Letter af Moral

Tacob did knaw of rhe brathers' deeds,
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Enstruction to hus san; A fife ) truth and justice should necessarily be more acceprable evern
if it might appear less prafitable than one of (alsehood ..~

o adddition, nusmerous waord Plavs on the leters of both emel ttruth i and sheker (Talse-
haod) serve as quick reminders ol the smportance of truth in daily life. For example: 11 The

Hebrew letters ol sheker — uhy, Aaf, resh — are et i edcl other in the mleph-ber, since false.

bl bs easv 10 come by while the letiers of eme — alef, e, fm— are as Fir as possible

Trom each ather, simce tnmh s mare dillicull weome by 2} 1T one deviates even a Iitle Trom

rref — iruth, symbelized by rtemoving the alef — o leter which bas 4 numerical value of
anly one (eematmal. whar iy ledy i mirl — clas

Al S} the levers of eme all haye solid bises or
bweh even legs. and, so e, trugh jscl i sudied and con stand on s ewee All the letters of
sieker have rounded or uneven legs and. thus, Sulselioods cannet stand on their own (3o lbur
Stumuger, Crenesis 35,

2. Mark Dratch, “hathing Bue e Troh,” fudaeg, 472 Ispring. 1988 219,
S Mbid.. p, 223,

A CLoinrerpresions of Saadiab Gaon, I Ezra, Majmonides, 5
faHimkd_

5. ClL Sefer Maewt Hatogdal Azl 1085), Aefer Mizy

B. Murder. idolairy and illicic sexual relations,

¥, Fora deniled discussian, see Mark Draich, “His Moneyv ar Her Life3 Heinz's Di-
lemma in Jewish Law,” The fowrnal of Halacha and Ceniemparary Sseeete, XX (Fall {900,

8. fa'wl Haturim, Perush Ha'd ki on the Pemateuch,

Ao Mis passibile thar Samuel dig really odler a sacrific
ple that e had come 1 saerifice. he was o ving, b simply amising the fact thar he atin
Eme Lo anoint 4 new king. This pe ol “lie” is “the trui, but pa the whole yruch,”

HE Wrinen be Babwa il Facgeeela (1 1th contury, Musiim Spainy, Tretee on Fauh. cha
L This seems (o be supparied by the Talmud in Pesgfie 84 el Voma | 13,

Ll AbarBanel |16 LEMury) rejects boch this ides FSamuel being alraid, and of Godd
suggesting a lie. Rather. he underseamds thist Samue] hid o clesire ta go and dnoint some-
tne o replsce Saul, anid this was his way ol trying o put iCoff (similar 1o Muoses saving, ~Buy
they will nou believe me” in Ex.4: 1) Far this reasan, God placates him, as il (o s 10 thai
5 your problem, then wke a heifer, coe.”

12, In Yavamet 65h, Bay Satan understond Samucls fie s being in the same of peace,
and from there e derivey 5 Reneral inferative 1 lic 1o preserve prace. as discussed below,

I3, The first two oo Genesis 2T, andd Ralbag i 11 Kings.

14 1 absolute candar would iy fael hasten the patient’s death, lack of truth fulness

i3 et only permissible, by mandatory. See Rabbi Bezalel Steen, Tevkuvor beZavi ha-Fomah

11, oi 53: Sheorim heeMesunion be-Halakhah 19752 g J- David Bleich, fudasm and #ea fing,
27-34.

ahmanides. and Sefer

ul Hakatan, apd Sefer Yereim,

aned thus, when lie wobd the pen-

P

U5, Ma'ed Katan 26k, This s fquoted as the halakah in Yored Dea WD 337 L and Ram.
am, Loser of Mowrmng, Ch ap- B, The Be Midlel on the $hdhan Arukh, and the Arkd haSh-
than both extend this law o nateven inlorming a patient of 2 Parents deatb. This halakhah
5 a0 ek mple al mim beine required e el evervihing, Thev do not discuss how 1o respand
i expligily asked by the pues. However, based on Y., 40812, where the halakhah is
stated thirt, with regards 1o 3 lealthe person, one should nat fie (o themn regarding the death

ol relative (though one may Answer ambiguousiy), it seems 1o me tha with regards 1o a
sich individial ane may lie outrigh,

16, Ta'ars 180,

LT, A similar statemen is Touse i V)
and Lhsin 3:12 on this verse and the

18, On Yevamer ;

19, Hamban ton Cenesii 43:27) and fas
never wld, However, this contradicts a Rashi

ayikra febbak 9:9. See alio Ferushalmr, feah L:1
value ol peace,

b (o0 Genesis 5041 6) bath sy tha [acob was
un Genesis 449:6, where Bashi indicaics that

2. Based an Geness fabbak 100:0, Vayikra Rubbel 9:9 and Fegimar 655,
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21, Baba Meua B72; also in Genesir Robbah 48:18 and Virkre Habbak 9:9,

22, Nebodv seems 1o suggest that God could have simply not repeated to Abraham
anything that Sarah had said, and thus obviated the need o “lie.”

23, See abwo Nohelelh Rabbak 5:6 and Yalkul Skimoné on Parshal Nas, Vavikra Rabbak 9:9
__uw__ﬁi out a similae modification for the sake of peace between hushand and wife in judges

4. See also Yalkut Shimans on Hukal,

25. (hher examples of where there is an imperative to tell the whale trith rather than
remain silent. as a witness is obligated 1o do, are;

I} 1F a murderer who went into exile in a city of refuge, and the people af the oy
withed to hanor him, he should say to them. “1 am a murderer™ (Mukkar 125),

2) A person should nat Bide a blemish within his family if he s marrving ol his child,
i it i3 such that the person could bater claim he had a false impression when he accepted
(Mekah Ta'w) (Sefer Hamudim 507),

31 Said Abava: A disciple of a Sage has to make himsell known. How sa? A man who
knew one 1racate, [who] went to a place [where] they wish 1o pay him honor as if he knew
two traciaies, has 1o tell them, "1 know only one tractate” (Feruskaimi, Makkat 2:61.

26. Yalkut Shimoni, Gen, 29:12, sect, 125, Bave Barra | 232, Meg. 13b,

27. Norman Frimer, "A Midrash on Morality, or When 2 2 Lie Permissible,” Traditian,
13:4 and 14:1 (Spring-Summer 1973): 256.26,

28, Gen. 31:6-T, 31:36-40, 31:42,

29. Voreh De'ah 232:14.

A0, Tosajor (Hullin 95b, 5.v, ke'Eliezer) savs that there was no switching of order, The
way Eliezer told it was exacily the way it wis. Accordingly, the fir siary is different tian
Eliezer's retelling of it, because “there is no order in the Torah™

31. Telling her that her husband had sent them for the purses. and giving her, as their
proof [having seen lentils on the innkeeper's manstache], the T that lentils had been the
last meal in her house (Soncino Talmud).

32. Though the halizah was valid. Abaye held that the conditien must be camplied

with,

33, Hoshen Mihpat, 33%:5, A similar type of halakbah, relatng 10 ilegitimace 1ax col-
lectars, is found in Nedarim 621 and cited in Yorek Deak 157:3,

M. The word used in the text is Punie, Both Rashi and Tosafor understood it 1o mean
bed. However, Touafal argues that no one would ask such a queston, and it is, instead, re
ferring 1o one who is trying to conceal a nocturnal emission. Maharsha dizagrees with this
translation and savs. instead, that it is referring to Purim, ie., if somenne agks if you arc
drunk, vou are permitted to lie and say “yes” even when still saber, because ane is obligated
to drink a lot on Purim,

35. Alieforthesake of dignity is notalways permitied, The Shuthan Arukh (Voreh Dreak
344:1) rules thay, although it is important to give a deceased a culogy, one should not men-
tinn things that are not true. Rather, the person's good atributes should be mentioned and
then added toa littde. On this last comment, the Ta: explaing that what is referred 10 is not

alie. bun an extension al his known actions which we assume 1o be true as well, CF, the Shul-
han Arukh 334:5, and Shakh, s.k.4,

36, See also, tractate Kallah, Rabbati, Chap. 6.

37. The debane is, in fact. decided in favor of et Hille! in Even FHa'ezer B5:1.

38. See section on "Peace.” See also. Yisrael Meir Low, "Truth and Lack of Truth —
For the Sake of Peace”™ (Hebrew), Torah Shebe'al Peh fournal, 1980: 88- |00,

19, See, ep., Medarim 28a,

40, Even Ha'ezer G521,

4L On this text in Ketubo,

42, On Ketubor 164,

43. See wection on “Humility, Modesty and Haospitality.”

44. Ser weiion on “Peace.”
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43, 1 is scrually quite similar 1o the lie that Sarh wold when confronted about her
lawghter wpon hearing that they would have a child. She led (hougl she did rot admie i
berause shie assumed b would contnbute tomarniai harmony, and she believed thashe could
get away with it because she assumed Abraham did not know better,

A6, He didd this i oeder 1o save the real offender from humiliauon,

47, Thus anaching the Wame 1w himeell,

438, es taking other than a verbal lorm, see Respansa Ziz Eliezer. vol, 15:12. where
he savs unequivocally that o written lie i just as peohibited as a verbal lie. A source possiliy
indicatng that a nos-verbal lie is beter than an explicic one, is provided by Ralbag on the
Samuel story (1 Samuel 16), Kalbag chere seems o be of the opinmn that God was advocating
a he. although possibly a non-verbal one.

A%, For a similar, more recent real life storv regarding A, Wilkelm Hoentgen
{1845 1823, discoverer of Xerays, and Nobel Laureate in Phvaics, 1901), see Vivian Grey,
finemipen’s Rrvolution: The Dscovery of the X-Hay (Boston: Linde, Brown and Co., 1973), pp.
3. Roemgen's punishment for lving to protect another, however, turned out 1o be perma-
nemt expulsion from the school rather than a compliment from Rabban Gamliel.

50, See Y0 400212 for a practical example of this,

il. See section above on “Financial Loss.”

52. The (dr Hahayim, on the other hand, maintaining his policy of not admiting o
lies by the forefathers, explains that Jacob was saying that since he had purchased the rights
of the lisstbarn from Esaw, he had become Esauw in so far as firstbarn issues are concerned,
This, his response of: "1 am Esaw vour firstborn,” wasindeed true, a8 were all further stare-
Ments,

Ak Rashisimilarly expliing Jacob's answer in the continuation al the dialogue in Gen-
esis T7:24. Lsanc asked "Are you mv son Esau” and [acob simply said "1 am,” which could
ke vamousiv interpreced, rather than savang, “1 am Esan,” CFon, 54,

b See Sifted Hakimm, who is troubled with even this repuncueation, AL the very least,
this stasement secms 1o violate the law agams “placing a stumbling block belore the blind,”
both fgurasively and Tinerally, And, ireespestive of how [acob’s statement is interpreted,
Isaac passed judgement on it when he said o Esau: "Your hrother came with gueile and ook
dway vour hlessing™ (Genesis 27:35),

33, Ihn Exra, on the other hand. does not see Abraham’s explanation here as o jus-
vification, but ratber as an eflort o placaie Avimelekh. According o Ibn Ezra, Abraham
was, i Facn, yving, b wis permitted to dosoan a time of need. See 1bn Ezva on Gen, 27:19.
Slorno sees Abrabam’s jusiification in veta different light. Abraham left ow ball che reuth,
but ot with respect (o the brother-sister relationship; rather, ke simply neglected to men-
tion that they were also husbiand and wife. Radak justifies tkis lie, as he does Jacob’s lie in
Gen, 2701809, by suving that ivis notawrue lie il ihas avalid reason. Jacob knew he deserved
the blessing this mother, who knew it through prophecy, wld him so}, so it was permitted
Lo Tie.

36, See section on Pikuat Nefesh.

37, An application of this princtple s found in a sory regarding Rav Zalman, the
brother of the Vilna Guaon mentioned in Torak Loda'sd val, XVIE number 18, Rav Zalman
Sorotrkin, in Qanaym Lalorah, linds a hine for the permissibilivy of the dualomeaning lie by
the seemingly superMuius word, “dvar™ (“word,” a8 used in: “Fram the woril ol a lig you
shall keep [ar™), in Exodus 23:7.

3B. See Erwven 51, and Peiatiem 1120; ascribing a saving 1o an imponant persan, 1o
emsure acceprance ol the halakhab, is cived with approval in Magen Afraham, Orak Hayim

136, An additional, less obvinus, example s found in Peartem 273, There, it is reporied tha
Samuel reversed the names in a debate in order that the law should be established the way
he thoughe it should be,

34, Seder Eltyahu Haobba of Tanng o Ve Eliyake (Grds 1Oth centuries?), 4:1.

G0, Tunna d'Vei Elivahu speaks in the frst person, as il Elijab the prophet was the
speaker




288 : fudaism

61 And | require heat, (Sonoino “Talmud;

G2 Additional peeurrences of les. or the appeiarance thereol, in the Bille which were
nut discussed herein. include. e.g.. Gen, 21:3.6: Gen, 22:5: Len. 31:35 (possible liel; Gen,
LY Gen. 37:32: 1 Sam, 1286 1 kings mm;u.,cmi.__.._._:m__n.P.::__.._x 10 lbn Ezra). See
abse Denasre LaTorah on | Kings 18 (re e feaftorah o KiTissa),

B Bt of whom deal with the problem af ving o dving prittients.

. Wha deals with the prablem of Iving in the presentation of medical dat,

6. They were presented with the problem of Jews trving 1o ol into birael in e early
19305, The British wouldl give o certain number ol perimits o the Jews ol each counery, The
yuestion pased concerned the Jews of one counte | g and cliimimg w be Trom anothes
country which had extr permins, Rav Sontienfeld. the head of the Evddad Heareduh, vuled than
it wars nest permitiee W lie in such g errcumstance, However, once near the shores of sracl,
the Jews would throw their passports overboard and cl: it be natives ol Tseacl, Riy Son-
nenleld said thar this was permitted, and he “Ragetchaver Reblbo® suid chahis claim could
even be sworn to in eourt, based on the verse, "Bup of Zion it shall be saidl, “This and tha
man were born in her” " (Psalms 87:5),

66. Jack 8. Colen, “Halachic Parameters of Trudy” Traditivn, 16:3 (Spring,
[T 718307 Mark _.:..:“n__,..z__:_.__.._._m b __.___..._.ﬂ:__._....____.__ih..._,a_ AT (Sprng, [9HE1:21H-29H:
Gary | Lavit, “Truth-telling to Patients with Terminal Diagnoses,” The furmal of Halacha
and Comtemporary Soviety, No. |5 (Spring. 1988)G94. 124,

7. Mark Twain, Puddshead Wilion's New Calendar, quoted in Lying: A Critical Anelyses,
by Warren Shibles (The Language Press. |B85),




